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ANNUAL CLERGY 
WIvES RETREAT 


This year, there were 17 preotese from near and far 
that gathered for the annual Clergy Wives Retreat (Claudia 
Alexandrescu, Boston, MA; Octavia Bleahu, Young- 
stown, OH; Elisabeta Caplat, Windsor, ON; Eugenia 
Cerghizan, St. Paul, MN; Maria Cudritescu, Scarborough, 
ON; Brandusa Grigoras, Elkins Park, PA; Karen Lesko, 
Pomona, CA; Lilliana Lupu, Calgary, AB; Nicole Mitescu, 
Pomona, CA; Cristina Oanca, St. Paul, MN; Mary Lynn 
Pac-Urar, Fairlawn, OH; Rodica-Eliza Stoleru, Montreal, 
QC; Stephanie Subu, Hermitage, PA; Mary Ellen Rosco, 
Dearborn Heights, MI; Gabriela Rosu, Warren, OH; 
Ana Vintila, Warren, OH; Janene Wey, Indianapolis, 
IN). This event was hosted by Archbishop Nathaniel 
and Bishop Irineu at the Vatra during the weekend of 
September 19-21. As usual, but even so amazing, were 
the wonderful meals served to us in the Bishop’s Resi- 
dence. The table was always set exquisitely and the food 
was a creation. The main focus of this retreat is for the 
ladies to get to know one another and share our similar 
lives with young and old. This year, Psa. Ana Vintila 
joined us for the first time and shared her life stories 
with us. She came to the United States in 1938, a 17- 
year-old bride. A year later in 1939, Bishop Policarp 
ordained her husband. Her story is woven with tales 
about American and Romanian history that we have 
only learned from history books. She looked over the 
Vatra grounds and exclaimed how nice it looked com- 
pared to the early years. It encouraged us all to hear 
such a vibrant lady speak so lovingly about her role in 
the Church as a Preoteasa and her trust in God. 

Usually, we celebrate Divine Liturgy at the Vatra 
with the Hierarchs; however, this year Deacon Cosmin 
Vint was being ordained to the priesthood at St. George 
Cathedral, so we left the Vatra to attend. It brought to 
mind the day our husbands were ordained — the joy and 
the uncertainty of what God had planned for us. Many 
of us don’t remember hearing the prayers of the Ordina- 
tion Service because of the excitement of the day, or 
because of the small children we had to tend to. It 
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AN ORTHODOX NEVER, 
NEVER LAND 


According to the Acts of the Apostles, “They preached 
every day both in the Temple and in private houses, and 
their proclamation of the Good News of Christ Jesus 
was never interrupted. About this time, when the num- 
ber of disciples was increasing, the Hellenists made a 
complaint against the Hebrews: in the daily distribu- 
tion their own widows were being overlooked” (Acts 
5:42; 6:1). Controversies have arisen within the Church 
since her inception, as the quotation from Acts testifies. 
Nevertheless, whether the controversy was between in- 
dividuals, such as that between Peter and Paul, or be- 
tween groups, such as in the above example, through 
prayer, good will, and an open heart, issues were re- 
solved after gathering together in unity of purpose and 
calling upon the Holy Spirit. Through the action of the 
Holy Spirit, the Spirit of Truth, all controversies can be 
resolved. 

The activity of the Holy Spirit in the Church is the 
activity of the Trinity and thus, the resolution of differ- 
ences within the Church are resolved by the powerful 
love of God guiding the Church to fulfill his will. Through 
the centuries, and in particular, in the Holy Councils of 
the Church, the formula has always been, “It seems 
good to us and the Holy Spirit.” Each liturgical service 
begins with the invocation to the Holy Spirit: “O Heav- 
enly King ... who are present everywhere!” 

It is the same Holy Spirit active throughout the earth 
today who binds together the faithful into the One, Holy, 
Catholic, and Apostolic Church. Therefore, it is the 
same Holy Spirit who also administers the life of the 
Church, guiding, restoring, renewing, uplifting, correct- 
ing and sanctifying. It is the one Spirit who knits all 
together into the one body, and it is the Holy Spirit who 
resolves all controversy brought before him in prayer 
and trust. The Spirit resolves issues in each Church 
wheresoever that Church exists in time and space. 

In our post-communist era, in this time of raging 
materialism and divisive individualism, we must be 
wary that as members of the one body, that individu- 
ally, we do not come to depend upon our own interpre- 
tation of the will of God which can be different from 
that of the mind of the whole Church. With the demise 
or diminishing of the control of governments in the life 
of the Church (even with the understanding that the 
Church does live in a particular society and respects 
civil authority as long as it is not contrary to God’s 
laws), there is a particular concept of ethnic narrowness 
which harkens back to the verses from Acts. Each Church 
appears to be interested primarily (not to say solely) in 
her “own” faithful, wheresoever on this earth they may 
have immigrated. Instead of resolving the issue, as was 
done in Acts (with the election of the Seven), through 
prayer in a meeting of the “full assembly,” the Churches 
today pretend that equally important issues do not exist 
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in the Church today. 

Those who live in “traditional” Orthodox lands can- 
not experience (and thus not understand) the life of the 
Church in North America. Regardless of how many 
visits, short or long, official or informal that patriarchs, 
archbishops, bishops and metropolitans may make to 
these shores, they are strangers to our life, to our time 
and our space, even for all their good will. Just as the 
Spirit provides the grace for these archpastors in their 
own Churches in their own lands, so too, the same 
Spirit provides for grace for the archpastors of the 
Churches in North America. 

There exists an Orthodox “grapevine” (other than the 
symbolic one referring to our being branches of the true 
vine, Christ himself). Some say that there will NEVER 
be a council of the Church to resolve the problem of self 
rule in those lands wherein Orthodoxy has taken root 
and grown over the last century. Others say that there is 
a race among some of the patriarchates to establish as 
many new dioceses, metropolia outside their national 
borders as they can so that they can “serve” the spiritual 
and cultural needs of their “own” people, thus in some 
way making them be citizens living in one nation but 
with spiritual oversight by leaders of another. The mat- 
ter of sanctification of the place is thus contrived to be 
an extension in time and space foreign to the reality of 
the actual place in which the faithful are living and 
striving for perfection and salvation, contrary to Ortho- 
dox practice. 

Others say that, even if a council is called and even 
if the issue of self-rule in those lands wherein Ortho- 
doxy has taken root and grown in the last century is 
brought up, there will NEVER, NEVER be other 
Autocephalous Churches other than those presently on 
the roster! How does such an attitude reflect openness 
to the Holy Spirit’s movement within the universal 
Church? How can any one individual, cleric or lay, dare 
to define and limit the power and grace of the creating 
Spirit of God? How can anyone say, “It seems good to 
ME and the Holy Spirit?” 

While no one is praying to create an “American” 
Church, we are praying for “The Church” in America 
wherein all Orthodox are guided by a single Holy Synod 
with a representative, “First Among Equals,” patriarch. 
Until such time, Orthodox Christians are perceived as 
being somehow under “foreign” authority, having their 
bodies in North America but their souls elsewhere, as 
preservers of folklore and foreign traditions inept at 
reaching out to the lands in which they are living. 
Saints Boris and Gleb reached out to make converts to 
Christ and then left those lands. They did not make 
them “Hellenes,” nor “Byzantines,” nor “Romans,” but 
Christians. This was the purpose of their mission into 
those new lands. In England, at the time of the Refor- 
mation, the English hierarchy stated, “The Italian mis- 
sionaries (the Roman Church) can go back to Italy; we 
can manage our own spiritual lives in England.” 

It is way past time for foreign missionaries to return 

Cont. on page 8 
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Visit oF His EMINENCE ARCHBISHOP 
NATHANIEL TO PARIS 


For three years now, the priests of the Romanian 
Orthodox Church of the Holy Archangels Michael & 
Gabriel in Paris, on Jean de Beauvais Street, having 
an unclarified jurisdictional situation, asked the bless- 
ing of His Eminence, Archbishop Nathaniel, to com- 
memorate His Eminence’s name at the Divine Liturgy 
and other ecclesiastical services. His Eminence, in 
consultation with His Eminence, the Romanian Met- 
ropolitan Iosif of Paris, Italy and Western Europe, 
accepted this temporary formula, anticipating in the 
future, that the parish would agree to a definite solu- 
tion. 

The reason for the visit of His Eminence, Arch- 
bishop Nathaniel to Paris from August 22-27 was so 
that the priests and people of this parish could see and 
get to know the hierach whom they commemorate in 
the church. On Friday, August 22, we were received 
at the airport by His Eminence, Metropolitan Iosif and 
by the first parish priest of Jean de Beauvais, Rev. Fr. 
Constantin Tarziu, who took both hierarchs directly to 
the parish. A group of people happened to be gathered 
there. Following this, we were taken to the hotel near- 
est to the church; then we had supper and took a 
nighttime tour of the city via automobile. The song: 
“Come on, let me show you Bucharest at night” is 
beautiful only as a melody, but Paris at nighttime is a 
fairy tale. 

The church is in the heart of the Latin Quarter, on 
the northern part of Sainte Genevieve hill, where the 
University of Sorbonne is located, and across the street 
from the famous “College de France,” in front of 
which stands the statue of Dante. Until the 13" cen- 
tury, this hill was full of monasteries. However, Charles 
IX and his chaplain Robert of Sorbon, the founder of 
the University, discouraged monastery schools orga- 
nized according to the “Trivium” and “Quadrivium” 
[the lower and higher division, respectively, of the 
seven liberal arts in medieval schools], supporting 
instead the creation of colleges, among which was the 
College of St. Jean de Beauvais which was located on 
the street which at that time was called Clos Bruneau. 
The actual name of the street was given by the Carmelite 
monks in 1318. The church in which the Romanians 
celebrate services was built in the 14" century by 
Cardinal Jean of Dormans, the chancellor of King 
Charles V. The cornerstone was placed by the King’s 
own hand on January 30, 1374. Actually, in those 
times, the Latin Quarter was the only urban center of 
Paris; the remaining area was rural. This church, to- 
gether with St. Ephraim the Syrian and St. Julien the 
Poor (today Melchite), forms the three Orthodox jew- 
els of the Latin Quarter and they have a history and a 
culture much older than the Russian and Greek Cathe- 
drals which were built in the 19" century. 
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You can understand, then, the zeal of the Roma- 
nians in exile to preserve this old monument which 
Ceausescu, in the insanity of his chauvinistic nation- 
alism, the communist type, wanted to transform into a 
Museum of the Romanian Revolutionaries of 1848. 
The reaction of the political refugees at that time was 
justified. But to continue even today this same spirit 
of anticommunist resistance and to pretend that noth- 
ing has changed in the Romanian Orthodox Church 
from the revolution until now, makes no sense. It 
seems that we are deceiving ourselves. Immediately 
after the official reception, His Eminence Nathaniel 
said: “I neither came to deliver you to the Romanian 
Patriarchate, nor to keep you [under me]. I received 
you temporarily only so that you would not remain 
outside of the canonical structure of the Church; priests 
need to have a bishop, who is a member of a Synod of 
an autocephalous Church. Otherwise, their liturgical 
actions lack the power of the Holy Spirit and are 
null.” 

Through his address to the priests and faithful of 
this parish, Archbishop Nathaniel expressed the fact 
that the parish would not remain under his omophorion 
forever, and that he does not intend to extend his 
jurisdiction outside of the American continent. But 
my opinion as an independent observer is that the 
church on Jean de Beauvais is much closer to the 
residence of the Romanian Orthodox Metropolitan in 
Paris than to the Vatra Romaneasca in Michigan. It 
would be much more natural and organic if this church, 
frequented by newcomers and Romanian workers who 
almost every month make a commute between 
Bucharest and Paris, would be a part of the structure 
of the Romanian Metropolitanate in Europe. 

In any case, the parish was extremely hospitable 
towards us. On Friday, August 22, they took us through 
Paris at night, showing us the Sorbonne, the College 
of France, City Hall, the Palace of Justice, Parliament; 
then, the Champs- Elysees, which at night is full of 
life — people were on the sidewalk at tables at the 
coffe shops and restaurants, eating supper outside on 
the terraces. From the Arch of Triumph with 12 av- 
enues radiating from the Arch, they took us to the. 
Eiffel Tower, built for the International Exposition in 
1889 and which measures 984 feet in height, the Grand 
Carousel, the Palace and the Dome of the Invalides 
military hospital, the Alexandre III Bridge over the 
Siene, the Place Vendome with the famous obelisk, 
the Louvre Palace, Saint Madeleine, Opera House, the 
French Comedy Theatre and the famous Russian Ca- 
thedral on the rue Darue. | 

The official reception of Metropolitan Iosif and 
Archbishop Nathaniel with the traditional bread and 
salt took place on Saturday, August 23. The priests 
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celebrated a Blessing of Water and the Akathist of the 
Mother of God, after which followed presentations 
and the visitation of the buildings on the inside, out- 


people who came also in the evening to Vespers. I 
then went with both hierarchs to bless a cross in the 
forests of Fontainebleau, where the parish on Jean de 
Beauvais has property consisting of 20 hectares of 
woods in which they would like a monastery to be 
located. Metropolitan Iosif invited the priests, coun- 
selors and everyone who was there among the faithful 
of the church on Jean de Beauvais to have dinner 
together at his residence in the village of Limour, 
which is the former palace of Nicolae Iorga, in the 
courtyard of which a wooden church in the Maramures 
style is being built. There exists a monastery of nuns, 
a few monks and some students of theology. That 
evening, the parish offered an excursion by boat on 
the Seine. 

On Sunday, August 24, at the church on Jean de 
Beauvais, the police had to be called to keep order 
since the interior of the church and the large public 
courtyard was full of people. After thirty years in 
which no hierarchal Liturgy had been celebrated in 
this church, now four hierarchs would be serving to- 
gether: Metropolitan Iosif, Archbishop Nathaniel, 
Metropolitan Gabriel (of French origin, who adminis- 
trates the branch of the Russian Church under the 
jurisdiction of Constantinople), the retired Archbishop 
Adrian Hritcu and a large group of priests and dea- 
cons. The day was characterized by enthusiasm, tears, 
sermons and an official banquet in the dining room on 
the second floor. At 3:00 p.m., a Memorial service 
was celebrated in the Montparnasse cemetery at the 
grave site of Metropolitan Visarion Puiu and the Priest 
Vasile Boldeanu, after which we visited the grave 
sites of the most important Romanians buried there: 
Eugen Ionescu, Iosafat Snagoveanu, Emil Cioran, etc. 
In the evening, His Eminence Nathaniel convened an 
official meeting of the Parish Council and the so- 
called Episcopate Council. 

Monday and Tuesday were dedicated to excursions 
such as that to Mont Saint Michel, an island with an 
enormous rock with a monastery at the peak, which 
can be reached only by climbing 750 steps. On the 
way back, we visited the Versailles Palace, Trianon, 
Small Trianon and of course, the well known Chartres 
‘cathedral. Tuesday evening, at the church on Jean de 
Beauvais, we were hosted to a meal with discussion, 
photographs and emotional farewells at which Metro- 
politan Iosif also participated; and, the next day we 
flew to Romania. 

I would like to make a few observations: The dif- 
ficulty is that on Jean de Beauvais there are two insti- 
tutions: one living, strong, real, which is the parish; 
and, the other, the so-called Episcopate, which is found 
only in the archives and in the minds of some elderly, 
honorable dreamers, who want to reactivate a dead 
institution. The Episcopate of Romanians in Exile, 
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side, upstairs and downstairs. The church was full of '* 


located in Paris, never was viable. Inasmuch as both 
Metropolitan Visarion Puiu as well as Bishop Teofil 
Ionescu realized immediately that you cannot func- 
tion canonically without being part of a Synod of an 
autocephalous Church. For this reason Visarion Puiu, 
through his letter “Good News, “ of June 23, 1958, 
and Teofil Ionescu, through his letter of January 17, 
1972, addressed to Patriarch Iustinian, ask for their 
reintegration as members of the Holy Synod of 
Bucharest (see: Jean Paul Besse, L’Eglise Orthodoxe 
Romaine de Paris, pg. 113 & 123). The Russian Church 
Outside of Russia, under whose jurisdiction this Epis- 
copate wanted to function, was not able to offer a 
canonical covering, since, being considered heretical, 
not one of the Orthodox Churches, even until the 
present time, concelebrates with this faction. Surely, 
both of those hierarchs were considered traitors and 
died repudiated by the Romanian exile in France. But 
this is a political attitude and has nothing to do with 
Church discipline. The presupposition that some of 
the parishes that went with the Greeks will come back 
and want to form an Episcopate is again a dream. If 
any priest abandons the jurisdiction of Constantinople 
without a blessing, he is defrocked, in the same way 
that Bishop Teofil was defrocked by Metropolitan 
Filaret and reduced to the status of a simple monk. 
The Romanian church “Holy Archangels” in the 
heart of the Latin Quarter is a good parish and no 
more. Whatever attempt is made to become what it is 
not, will bring it once again into the status of being 
uncanonical — in other words, a village without dogs 
— in which vagabond clergy will hide, and whom the 
Episcopates in Romania will get rid of. 
Archimandrite Roman Braga 


2003 C.O.R.A. 
ANNUAL MEETING 


CONGRESS OF ROMANIAN AMERICANS & 
U.S. NON-GOVERNMENTAL ORGANIZATIONS 


NOVEMBER 14-15, 2003 


HOLIDAY INN 
CHEVY CHASE, BETHESDA, MD 
(Washington, DC) 
5520 Wisconsin Ave, Bethesda, MD 20815 
Tel. (301) 656-1500 


Contact CORA for detailed schedule and 
registration form at: 
Tel. (703) 356-2281 Email: Romanians @ aol.com 
Fax: (703) 356-1568 
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THE TALLEST 
CHURCH IN THE 
WORLD 


At the end of August this year, His Eminence, 
Archbishop Nathaniel made a canonical visit to the 
Romanian Church “Holy Archangels” in Paris on the 
street Jean de Beauvais, in the heart of the Latin 
Quarter. His Eminence, with the understanding of 
Metropolitan Iosif, offered to canonically cover the 
priests of this independent parish temporarily, so that 
in no way would the Holy Sacraments and the other 
liturgical services done by them be nullified, since 
many sincere faithful attend this church, who do not 
understand the jurisdictional problem or Church ca- 
nonical discipline. But about this visit, which I be- 
lieve will remain in the history of the religious life of 
the Romanians in Paris, more details will be written in 
a separate article to be published in “Solia.” 

Romania and the great festivities at Sapanta did not 
figure in the intial plans of our trip. However, because 
His Eminence’s ethnic roots are there where his grand- 
parents and great grandparents rest, in the villages of 
Beltiug and Supur in the county of Satu Mare, there 
remained a special sensibility in his soul for every- 
thing that happens in Maramures. The consecration of 
this wooden church, 75 meters tall (only the cross on 
the roof measures 7 meters), took on the character of 
a national celebration, at which representatives of the 
government, the army, clergy and laity, monks and 
nuns participated; something like the atmosphere dur- 
ing the patronal feast of the Neamt Monastery, de- 
scribed by Sadoveanu in “Brothers Jderi”: Princes, 
wealthy landowners, clergy and the pious Christian 
people. Actually, the church in Sapanta is a replica of 
the well-known monastery of St. Michael in Peri, 
built in the 14" century by the sons of Sas Voda, 
Balita and Drag, and having as the first abbot the 
Venerable Pahomie the Hieromonk, whose life Father 
Ioanichie Balan describes briefly in the Romanian 
Patericon, page 21. 

The ruins of this monastery, destroyed by Catholics 
of the Hapsburg Empire, are found today in Ukrainian 
territory, 5 kilometers beyond the Tisa river. Until the 
end of World War II, our neighbors and friends were 
the Chechoslovaks; but, since the Russian custom is 
to not give back what they have already taken, we 
found ourselves with the Ukrainians in Sighetul 
Marmatiei. The Patriarchate took steps to rebuild this 
historic monastery, which belongs to the population 
and Romanian monks, but the Ukrainian government 
responded “niet.” It would have been natural for us to 
have a monastery there, because beyond the Tisa are 
many Romanian villages such as: Upsa de sus, Slatina, 
Biserica Alba . . .etc. Since this action did not have 


6 PRAY AND WORK FOR ORTHODOX UNITY IN NORTH AMERICA 


enough support, the worthy Orthodox priest and great 
Romanian from Sapanta, Grigorie Lutsai, built this 
monastery for women monastics, for the continuation 
of literary and spiritual activities, which were dis- 
rupted in the time of the Hapsburg domination. 

Here appeared, in the 15* Century, long before the 
invention of the printing press, the so-called “rotacismic 
manuscripts,” sections from the Old and New Testa- 
ments translated into the Romanian language, without 
periods or commas or separation of words. The phe- 
nomenon of rotacism is evident in these translations, 
that is to say in the transformation of the letters “n” 
and “1” from popular Latin to “r”, for example: mola 
/ moara. 

The translation of the Holy Scriptures into the 
Romanian language was not brought about by Protes- 
tant influence, but rather it was the work of the pio- 
neer monks from Maramures in Peri, which took place 
long before the birth of Protestantism. In 1391, Drag 
went to Constantinople and asked the Patriarch Antonie 
IV to issue a tomos [declaration] by which the mon- 
astery of St. Michael in Peri would become a depen- 
dency of the Patriarchate of Constantinople. The Pa- 
triarch invested the hegumen Pahomie, who after the 
historical union was elected from among the hermits 
from Rameti (The History of the Universal Church, 
vol. II, ed. Biblical Institute, pg. 63), with the title of 
patriarchal exarch, having some functions reserved 
for the bishops. The jurisdiction of the hegumen-ex- 
arch of Peri extended across many areas in northern 
Transylvania: Maramures, Ugocca, Bereg, Salaj, Ciceu, 
Unguras and Almasul bihorean (see: The History of 
the Romanian Orthodox Church, Rev. Prof. Dr. Mircea 
Pacuraru, 1992, pg. 292). 

We hope that in the future, the monastery of St. 
Michael in Peri, located in Sapanta, at the northwest 
border of the country, will have a seminary for nuns 
and women, who, besides a dynamic spiritual life and 
a liturgical cycle, will continue cultural activities, 
which were interrupted by the hostility of historical 
events. This is the reason why His Eminence, Arch- 
bishop Nathaniel decided to participate in the inaugu- 
ration of this historic monastery. 

The hierarchs who participated, besides His Emi- 
nence, Nathaniel, were: His Eminence Metropolitan 
Iosif of Paris who is a son of Maramures; His Emi- 
nence Archbishop Bartolomeu of Cluj; His Grace 
Iustinian of Maramures, together with His Grace Vicar- 
Bishop Iustin; His Eminence, Archbishop Teodosie of 
Tomis and an impressive sobor of priests and monks. 
The hierarchs were housed at the Barsana monastery. 
On Sunday at 8:00 am, the local gendarmerie in uni- 
form, in charge of supervision, escorted the hierarchs 
to the entrance of the village of Sapanta, where the 
young people received them dressed in national cos- 
tumes on horseback decorated with carpets from 
Maramures, which His Grace Iustinian praised in his 
address. At the entrance to the monastery was a group 
of young girls dressed in white, with crowns of flow- 
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ers on their heads, singing hyms to the Virgin Mary. 
According to estimates by the local press, 15,000 — 
20,000 people participated at the service, among whom:* 
were many Romanians and Ukrainians from the ne 
bank of the Tisa. Ukrainians were able to hear the 
service and the powerful choir of theological students 
from Baia Mare directly from Ukraine, because the 
amplification station was extremely powerful. 

The local press, “Information from Maramures,” 
“The Voice of Maramures,” and “The Friday Jour- 
nal,” was especially interested in Archbishop Nathaniel, 
Father Grigorie Lutsai of Sapanta, who were taken to 
the mayor’s office in the city of Sighet, awaited by the 
Madame Mayor, a very intelligent professor of his- 
tory, together with Dr. Nicolae Iuga, the deputy dean 
of the University’s Faculty of Christian Humanities in 
Baia Mare, who after a long discussion about the 
place of Romania in Europe, took them to the Sighet 
Memorial, the prison in which the political and intel- 
lectual elite of Romania were exterminated. Having 
three free days before the consecration of the church, 
the priest Vasile Ciceu and his son, a student at the 
Faculty of Law, offered to take us on a tour of the 
monasteries in Bucovina and northern Moldavia: Gura 
Humorului, Voronet, Slatina, Neamt, Sihastria, Secu 
and Petru Voda, where His Eminence Nathaniel was 
delighted with the church iconography of New Voronet. 
We returned to Maramures on the serpentine Prislop 
Pass, upon which you should not climb when you 
have a weak heart, a bold chauffeur, and a road full of 
chickens. 

His Eminence, Archbishop Bartolomeu of Cluj 
showed us the complex of buildings of Nicula, which 
discouraged the Greek Catholics to ask for the return 
of the monastery. We visited: the American Orthodox 
Mission Center, which in conjunction with the Cristiana 
Association and OCMC, operates an orphanage for 
children ready to be adopted; the St. Basil Social 
Center for street children; and, the St. Panteleimon 
Clinic, where the sick are treated for free and where 
there is a department for detoxification of alcoholics. 

It is said that the hospitality of Romanians makes 
one tired. However, to all of us the hospitality was 
delightful. On the last day, His Eminence Archbishop 
Bartolomeu offered breakfast, and His Grace Vasile 
and Father Teodor Sabau offered housing and trans- 
portation to the airport. May God bless them! Perhaps 
the Romanian does not have European civilization, 
but he has a spirit and a culture which compensates 
for all the material and political deficiencies. 

Archimandrite Roman Braga 


DISTINGUISHED 
SPEAKERS SET FOR 
ORTHODOX 
CONFERENCE 


CLEVELAND, August 28 — Orthodox Christian 
Laity (OCL) today announced that the agenda and 
speakers for its 16 Annual Conference have been 
finalized. The Conference will highlight OCL’s Inter- 
Orthodox Cooperation Initiative, and will be held here 
October 31 — November 2 at the Cleveland Marriot 
Downtown Hotel at Key Center. 


Among the distinguished speakers from various 
Orthodox jurisdictions are: Archbishop Nathaniel of 
the Romanian Diocese of the Orthodox Church in 
America; V. Rev. Fr. Thomas Hopko, Dean Emeritus 
of St. Vladimir’s Orthodox Theology Seminary; V. 
Rev. Fr. Peter Gillquist, Director of Missions and 
Evangelism for the Antiochian Orthodox Archdiocese 
of America; Rev. Fr. Alexander Abramov, representa- 
tive of the Patriarchate of Moscow; V. Rev. Fr. An- 
thony Scott, founder of Stewardship Advocates, a fund 
development specialist, together with Brian Gerich, 
and Mr, Eric Namee, President of the Virginia H. 
Farah Foundation. 

Invitations for the Conference have gone to more 
than 300 active Orthodox Christian ministries and all 
the canonical bishops in America. Faithful Orthodox 
Christians from all jurisdictions are cordially invited 
to attend this informative meeting. 

OCL’s Inter-Orthodox Cooperation Initiative is in- 
tended to continue the work of the Conference of 
Orthodox Bishops held in 1994 in Ligonier, Pennsyl- 
vania. That Conference was convened by the Standing 
Conference of Canonical Orthodox Bishops in the 
Americas (SCOBA) and brought together twenty-nine 
bishops in an historic first assembly of all the Ortho- 
dox Bishops of the United States and Canada. The 
bishops at the Ligonier Conference, representing the 
entire spectrum of Orthodox Christian Churches, as- 
serted: “We believe that the Orthodox of North America 
— bishops, clergy and laity — are called to think to- 
gether, plan together, and work together”. 

The Cleveland Conference is intended to bring to- 
gether the ministries and faithful of the same spec- 
trum of Orthodox Churches, and act upon, and in 
accordance with, the vision and powerful admonish- 
ment expressed by the bishops at their historic Ligonier 
gathering. 

Further details about the Cleveland Conference can 
be found at www.ocl.org or contact: George Matsoukas, 
Executive Director, 877-585-0245. 
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THE VIRGIN MARY 


A Litmus Test for Christians Today 
by Rev. Fr. David Subu 


One of the most enigmatic figures in Christian his- 
tory is the person of the Virgin Mary, the mother of 
Jesus Christ, the Mother of God. From heated debates 
to unusual apparitions, her person continues to inspire. 
Since the fifth century, what a Christian believed about 
her was a kind of litmus test to their orthodoxy. If a 
person refused to call Mary the “Theotokos,” literally, 
the “Birth-giver of God,” they were on the side of 
heresy and false belief. This is because the radical 
claim that God gave His only-begotten Son and came 
to dwell among men requires the Christian to proclaim 
that His coming began from the moment of concep- 
tion, and that the person who was born of Mary was 
fully divine as well as fully human. And for the most 
part, today’s Christians seem to be able to agree about 
this point of belief. What divides are the ideas about 
what happens after the Incarnation, and what role she 
plays thereafter. 

For example, the early Church proclaimed that Mary 
remained a virgin after giving birth. Yet later critics 
cited New Testament passages concerning the “broth- 
ers and sisters” of Christ (Matt. 12:46-50) and held 
that Mary and Joseph went on to have James and the 
rest. In response, others point out that at the Cross, 
Jesus commended the care of His mother into the 
hands of John, His beloved disciple, which would 
have been inappropriate, had she three other sons to 
take care of her. Also, the term “brother” can mean 
“step-brother” or kinsman in other Biblical passages. 
In truth, excellent yet inconclusive arguments can be 
made either way on the basis of the New Testament 
(NT) record alone. However, we do have more avail- 
able to us than just the NT. While the early Church had 
other sources of information, some of which were 
considered reliable and accurate, we do not need to go 
outside Scripture on the question of Mary’s ever-vir- 
ginity. 

If we look to the Old Testament (OT), there is a 
useful correlation. One way Christians know with cer- 
tainty that Jesus Christ is the same God in the OT is 
that God behaves in a consistent manner. His “method 
of operation” is the same in both Testaments. Thus, 
Jesus of Nazareth can be identified as the Messiah 
foretold. We should also be able to determine how the 
NT God would treat His earthly dwelling, the womb of 
His mother, based on how he had treated His spiritual 
dwellings in the OT: the Tabernacle and the Temple. 
If we look at Exodus 40:34-35, we see that not even 
Moses could enter the tabernacle after it was filled 
with God’s Glory. In 1 Kings 8:10-11, the priests 
could not enter the holy place because of God’s glory 


once it was complete. In Ezekiel 44:1-3, the prophet — 


was told that once the Lord had entered through the 
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gate of the temple, none other would be able to do so. 
In each case, we see a pattern of God filling His 
chosen dwelling with His glory and setting it apart 
from further human usage. That is what it means to 
“make holy” - - to set it apart for God. Now if this is 
how God would treat the temple in the OT, how differ- 
ently would He treat the womb of the Virgin Mary? It 


is entirely in contradiction to the mind and method of | 


God to believe that after the Virgin had been sanctified 
by giving birth to God, she would go off, settle down, 
and have a whole flock of offspring. It is not because 
there is anything wrong with family life per se, but 
that in her case, she had been called to a special role 
of blessedness. 

What it comes down to is what kind of God is God? 
Does he use his creation like a tool or a vessel, and 
then put it back in the tool box when done? Or does he 
transform and sanctify, making good on the promise of 
a new life, glorious and holy? This is why even the 
ever-virginity of Mary is a doctrinal litmus test for 
believers today. What God has planned for us is com- 
pletely transforming of our life! What He did for Mary, 
He can do for those who believe in Him! To deny the 
ever-virginity of Mary is to underestimate the sancti- 
fying power of grace. God wants to lift us up and show 
us marvelous wonders! Let us therefore say with Mary, 
the Mother of God: “My soul magnifies the Lord, and 
my spirit has rejoiced in God my Savior!” 


An Orthodox Never, Never 


Cont. from page 3 
to their own lands and to leave the Holy Spirit to com- 
plete his work in North America. How contradictory we 
are to our fellow citizens while confessing the oneness 
of the Church in faith yet divided in administration: 
“The Church can be united sacramentally but not ad- 
ministratively.” 

While preaching to the Jews in Antioch, Paul stated: 
“We had to proclaim the word of God to you first, but 
since you have rejected it, since you do not think your- 
selves worthy of eternal life, we must turn to the pa- 
gans. For this is what the Lord commanded us to do 
when he said: “I have made you a light for the nations, 
so that my salvation may reach the ends of the earth’.” 
(Acts 13:46-47). Certainly, his salvation has reached 
this nations and the light which shines will be intensi- 
fied as it focuses into a single beam through unity of all 
“jurisdictions” in Canada and the United States. 


There is no more acceptable time to the Lord than the 


present “Now.” There is no reason why the entire Church 
ought not to be praying with an open heart for the 
movement of the Holy Spirit to resolve the issue of new 
local autocephalous Churches as he has in the Church’s 
apostolic age, through the ages and in our own day and 
until the Second and Awesome Coming of Christ the 
Judge. “It seems good to us and to the Holy Spirit” that, 
indeed, we take action while the day is still with us. 


+ NATHANIEL, Archbishop | 
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ON BEING AN ORTHODOX PARENT 


Surely, it is a cliche to say it’s hard to raise children 
these days. For the Orthodox parent who takes seriously 
the souls of his children, the task of rearing them aright 
is not only hard, but confusing, and even frightening. 
It’s difficult to imagine a more troublesome time for 
parents than our present age. 

Where once there were grace-filled societies, in old 
Holy Russia and in Greece, today the spirit of the world 
has almost completely triumphed and now constantly 
conspires against the raising of godly children. We know 
this in our hearts, but do we really act as if we believe 
it? Or have we succumbed in large measure to the spirit 
of the world? Have we accommodated ourselves to it, so 
that our compromise takes a terrible toll on the sanctity 
of Orthodox homes? 

We must realize how evil are our times. This evil is 
the result of evil ideas which have brought us to accept 
the existence of an all-powerful state whose sacred mis- 
sion is to “care” for us from the cradle to the grave, 
intruding in our private lives to a degree excelled only 
by the Soviet system: a /eviathan which levels all things 
and all persons. 

Once man was proud to be called a Christian; now he 
prefers to be called “modern” — the result of exchang- 
ing theology for psychology. 

We live in the moment and for the moment, without 
a sense of historical or religious past, without true roots, 
and without self-knowledge, flitting from one fast-food 
counter to another. y 

As aresult, we feel like those who have boarded a jet 
for a certain destination, only to discover that the jet has 
been hijacked and criminals are in command, taking us 
to an unknown destination. 

Common courtesy and decency have become rare as 
the “new” morality captures every segment of society; 
anyone courageous enough to speak of traditional mo- 
rality is looked upon as a fool, and a dangerous one at 
that. 

This, then, is the world into which our children are 
born, the world against which many of them rebel. And 
is it any wonder? This world claims to be able to give 
the “good life” — but young people are not fooled; they 
know that the good life is not here, and they hunger and 
thirst for something beyond “all this;” whether con- 
sciously or unconsciously, they are searching for it. 
Who is showing the way? Self-appointed leaders, rock 
stars, gurus, frauds, wizards! 

How can we give our children true bread and living 
water from the Fountain of Life? What must we do? 

When not a day passes without some shockingly un- 
Christian development or “advancement” (abortion, test- 
tube babies, gay rights, etc., etc.). We are likely to feel 
bombarded, overwhelmed, and even defeated in our 
efforts. 

SOME SUGGESTIONS 

One thing is certain: Realistically speaking, we Or- 
thodox can have little effect on the general moral/politi- 
- cal tone of this nation. It’s gone too far and is clearly 
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revealing itself as a prelude to the reign of Antichrist. 
That doesn’t mean that we shouldn’t, when so inclined 
and where appropriate, try to make our voices heard by 
the mighty of the land. After all, we must be responsible 
citizens; we dare not compromise our Orthodox con- 
science. Even the most casual reading of Alexander 
Solzhenitsyn tells us not to be silent. 

But since our first concern is our own salvation and 
that of our children, we must give the greatest attention 
to what goes on in the home. That is where, as parents, 
we can be most effective in protecting our children from 
the wiles of cultists, sectarians, and hucksters out to buy 
and sell immortal souls. 

This is an answer; there is something we can do. The 
situation is by no means hopeless. But there is a price to 
pay. The question is: Are we willing to pay it? It will be 
difficult, it will be discouraging, and it will be by no 
means “comfortable.” But this is because we have our- 
selves become conditioned into believing that the “good 
life” is really attainable here and very, very desirable. 
We have bought the “big lie,” and we are unconsciously 
teaching it to our children. 

True, we are vaguely unhappy with what we see 
happening in the world, but basically we still think it’s 
“just fine” — or else we would be vigorously trying to 
rouse ourselves from our sleep of laziness. 

What is to be done? We suggest the following: 

1. Our, whole Orthodox tradition tells us that the 
home of a Christian should be a little church. Therefore, 
the focus of each room should be an icon corner. Let us 
not have just one or two small icons tucked off in an 
obscure corner where they will hardly be seen. 

A vigil light should burn as continuously as possible 
before the main icon corner of the home, and parents 
must set an example for their children by always cross- 
ing themselves when they enter the home — just as 
when entering a church — and bowing in the direction 
of the holy icons. This is an aspect of the ancient piety 
that must be revived. 

2. We know already to ask God’s blessing before and 
after a meal. Now, let nothing be done in the home 
without His blessing. Again, we parents must provide 
the example: We should cross ourselves before prepar- 
ing a meal, before starting the car, before reading to our 
children — at the beginning of every labor, whether it 
be gardening, sewing, setting the table, or cleaning the 
house. Children should be expected to do so before 
starting their homework; they will soon follow suit in 
other things. 

3. It is presumed that our children already know their 
morning and evening prayers. But better is to see an 
entire family gathered before the icons in prayer, led by 
the father, the patriarch of the family (or, in his absence, 
the mother or the eldest child). If this cannot be done in 
both morning and evening, then at least in the evening, 
before sleep which is the “image of death.” 

After morning prayers, all should partake of a sip of 

Cont. on page 10 
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On Being an Orthodox ... 


Cont. from page 9 

holy water and, if possible, a piece of prosphora. Before 
the children leave for school, one or both of the parents 
should sign them with the sign of the Cross by way of 
blessing their labors in the coming day. After night 
prayers, and before retiring, the children should again 
be blessed by their parents. Holy oil from the tomb of a 
saint (for example, oil from the sepulchre of Blessed 
Archbishop John Maximovitch, which is readily obtain- 
able), or oil from the vigil lamp before the icons, should 
be used to anoint members of the family when they are 
ill, about to set out on a long journey, or beginning any 
important work. 

Someone may say that these first three suggestions 
are just externals, and therefore unimportant. It’s true, 
they are externals, but they are also a means to a goal; 
even more, they are pathways down which heaven sends 
grace to us mortals. While we must not give our chil- 
dren the impression that Orthodoxy is a set of lifeless 
rituals, neither may we omit teaching them how to use 
these spirit-nourishing externals. 

4. The rules of fasting should be kept as strictly as 
possible. In fact, the degree to which we fast can be for 
us a simple way of measuring how much we are con- 
formed to the world rather than to Christ. In our own 
experience, we have seen how truly easy it is for even 
very young children to fast when they are introduced to 
it as a matter of course (our youngest, who is 5, fasts 
without complaint). 

Children should also be given guidance as to how to 
keep a fast unobtrusively when they eat away from 
home. Above all, the reason for fasting must be ex- 
plained to them: if they see that fasting is a rare and 
wonderful privilege, a tool for fighting against the Evil 
One, and given us by our Saviour’s own example, they 
will quickly adapt and even encourage one another in 
this important effort. 

Here is the place to say that because Orthodoxy is 
true, it can give youth the highest, noblest ideals to- 
wards which to strive; it provides the most challenging 
and unique way of life to be found, because it is God- 
given, not man-made. Children respond to challenges; 
they seek after them in order to test their mettle and 
learn about themselves. Why do we let them give their 
best te sports, to rock dances, and other worldly inter- 
ests? Why, indeed? And then, why are we surprised 
when they give themselves body and soul to some cult 
that demands a little more from them than mere worldly 
pursuits? 

5. We must impress upon our children that we do not 
go to church on Sundays like the heterodox: For us, the 
keeping of Sunday, the Day of Resurrection, starts on 
Saturday evening by attending the vigil at church or, if 
this is not possible, by a quiet, thoughtful, and un- 
worldly evening at home. It is not a night for going to 
dances. 

After Divine Liturgy on Sunday, the rest of the day 
should also be spent quietly and, particularly if Holy 
Communion has been received holily. It should not be 
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a time for plunging hastily back into everyday concerns, 
doing last-minute homework for Monday, going shop- 
ping, or even doing anything but the most necessary 
housework. On such a day the whole family should be 
together, quietly resting in Christ. 

6. If there is a television in the house, let its use be 
strictly controlled and even monitored. It might almost 
be a rule that children not be allowed to watch anything 
unless one of the parents is also watching. This cannot 
be over-emphasized: more and more prime-time pro- 
grams are increasingly sex-oriented; the innuendos, sleazy 
jokes, immodest dress and foul language receive more 
of our children’s attention than we parents do. We ought 
to discuss with them everything that they see on televi- 
sion, using this opportunity to instruct them in both 
common sense and morality, and not be in the slightest 
bit afraid to explain to them why certain programs are 
“banned” from the home. 

7. Because we are stewards of our children’s souls, 
we must seize every chance to just talk with them — 
about school, friends, the books they are reading, every- 
thing. There are many opportunities for this in the course 
of a day: At the dinner table, while driving the car, when 
putting them to bed. We ought to be available to them 
at all times. 

But this “availability” should not rule out some kind 
of formal instruction in the course of a week. It’s fine if 
we are in a parish where some sort of religious instruc- 
tion is provided on a regular basis, but that does not 
relieve us of the same responsibility — it only supple- 
ments what we are supposed to be giving at home. We 
can set aside time to read aloud the lives of saints, 
followed by a general discussion and instruction as to 
the meaning of each saint’s struggles. 

The Epistle and Gospel for the day may also be read 
(but, note, this should be done while standing before the 
icons, just as we do in church; children should never get 
the idea that the Holy Scriptures are on the level of a 
school-lesson or casual reading). ... 

8. In setting a tone of Christian love, parents ought to 
undertake a particularly difficult cross: If for some rea- 
son they quarrel in the presence of their children, then 
they should also forgive one another in front of their 
children. This sets a very important example, an incom- 
parable and holy example, for children rarely see the 
virtue of forgiveness outside the home, if ever. As they 
grow, they quickly perceive their parents’ sins and frail- 
ties; let them also see that we struggle to overcome 
these; that we, too, are trying, just as we expect them to 
do. 

9. One of the most neglected virtues in our society is 
that of modesty in dress. This applies to men as well as 
women. Of course we need to dress appropriately — we 
put on work clothes to mow the lawn, etc. — but as a 
general rule for Orthodox Christians, our Fathers have 
always taught us never to wear anything we couldn’t 
wear to church. ... 

10. The family used to be a place of training for the 
young, a place for learning what is right and what is 


wrong. But the current rage is for parents to be “non- 


judgmental” towards their children. 
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Far from being “objective” about our children, we 
must be as involved and as judgmental as possible. No 
”y 


one knows them as well as we do. No one can give them*® 


what we can give. But if we ourselves, following some 
latest psychological fashion, see ourselves only as “fa- 
cilitators” or providers, rather than as God-given rulers 
in the home, we are depriving our children of the guid- 
ance and direction they hunger for, and which someone 
else will surely give at a later time! If they do something 
wrong, they should be told so, and why. We must not let 
them “discover” what is good and what is bad, nor let 
them grow up as “self-educated,” or they will be selfish 
monsters, insufferable dictators in the home, and inca- 
pable of dedicating themselves to high ideals. 

We must help them to set realistic but demanding 
goals, especially in the spiritual life. We are quick to 
advise them about their clothes, or the subjects they 
should take in school, but do we give at least as much 
counsel when it comes to struggling with their sins? 
Therefore, we must help them to acquire self-knowl- 
edge, for without this they cannot even begin to save 
their souls. 

Children should be given responsibilities — whether 
chores around the house, a paper route or some other 
part-time work as they grow older — and taught that, 
contrary to what our society says, the object of life is not 
to acquire more and more commodities. They are to be 
a help, not a burden, to the family; they are to be 
builders, not destroyers, and above all, they are to show 
forth Christ in their everyday lives. 

Neither should children be raised in some kind of 
hot-house atmosphere, divorced from the realities of 
life. They should not be protected from the sorrows 
which are natural to this life; they must be taught that 
our life is not to be spent chasing some illusive idea of 
‘happiness, but that we are to struggle, bear crosses, and 
acquire the Holy Spirit of God as St. Seraphim of Sarov 
says. 

If they are given this orientation to life, our children 
will already be reaching out to put on the “helmet of 
salvation.” They will be well-armed against the tempta- 
tions of this world. They will not be easily enslaved by 
political leaders, rock stars, drugs, street-corner phi- 
losophers, the easy-going allures of heterodoxy, or some 
bizarre new cult leader, all of which offer only a tempo- 
ral this-worldly happiness. 

HOW TO BEGIN 

It is very easy to write all of this. The “shoulds,” 
“musts,” and “oughts,” slip easily from the pen. Far 
more difficult is the doing. But if parents seek out those 
of like mind, and support one another within the home, 
it is easier than might be thought. 

If a family finds that it has done little of the above, 
that it has been just coasting along on a comfortable 
middle-class dream of acquiring goods and achieving 
worldly goals, with only minimal involvement in their 
Faith, it can start with one of the steps listed above. By 
- implementing just one — say, family prayer — it will 
quickly become possible to add another, and then an- 


often this desire is simply lacking, whether because of 
weakheartedness, the burdens and pressures of life, ig- 
norance, or a combination of these. 

The desire necessary to begin an Orthodox way of 
family life is not a matter of feeling, but of will. If one 
is alert and informed, aware at least in part of the dan- 
gers that beset Orthodox Christian children in this soci- 
ety, then he has already begun to form a conviction that 
something must be done. 

At this point he is ready to make the first tentative 
steps, beginning with himself, as a parent. Orthodox 
parents, we have only to make this commitment and 
then ARISE AND GO! 

Let the following words of the patron of America, St. 
Herman of Alaska, be our inspiration in this holy en- 
deavor: 

I. Make the step of determination! 

“For our good, for our happiness [and that of our 
children], let us at least make ourselves a vow: That 
from this day, from this hour, and from this minute, we 
shall strive to love God above all and do His command- 
ments!” 

II. Have a conscious faith! 

“Here there is the shield of faith. (“Which in our time 
is [1] knowledge of and love for the Orthodox Divine 
services, tradition and history, and [2] a fuller under- 
standing of the spiritual side of contemporary heresies 
and sects, ecumenism, the charismatic movement, com- 
munism.’)” 

III. Wage ceaseless warfare! 

“We suffer and wander about in the midst of a decep- 
tive and much-disturbed world. According to the Holy 
Apostle Peter, our adversary the devil, as a roaring lion 
walketh about, seeking whom he may devour.” 

IV. Be a missionary of True Orthodoxy! 

“Remember the words of the Saviour, Thou hast hid 
these things from the wise and prudent, and hast re- 
vealed them unto babes.” (St. Herman’s words from 
The Orthodox Word, November-December, 1973.) 

Taken from NIKODEMOS, Vol. 7, Nos. 4 & 5, July- 
August-September-October, 1978. 


Annual Clergy Wives Retreat 


Cont. from page 2 

reminded us of our husbands’ calling and our roles as 
preotese. Our hearts went out to Preoteasa Mihaela who 
was unable to attend her husband’s ordination. We look 
forward to meeting her at the next Preoteasa Retreat at 
the Vatra. 

So, from the lady who has been a Preoteasa the long- 
est to one who is a brand new Preoteasa, we have a 
sisterhood that crosses both miles and ages. It is held 
together with our husbands’ calling to serve God and 
our own love for God and his Holy Orthodox Church. 
We thank Archbishop Nathaniel & Bishop Irineu for 
their hospitality, for their guidance and for the experi- 
ence to once again share in the Sisterhood of Sts. Mary 


other, in a gradual, unartificial way. ~ & Martha. sura 
But first, one must have the desire to start. All too Psa. Lilliana Lupu 
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BESTS a ER EL SEE Ed 
HIERARCHAL SCHEDULE 


June 29. Rives Junction, MI. Dormition Monas- 
tery. Hierarchal Divine Liturgy. 

July 3-6. Grass Lake, MI. Vatra Romaneasca. 
Annual Episcopate Congress. Presiding Officer. 

July 13. Southfield, MI. St. George Cathedral. 
Hierarchal Divine Liturgy. Evening: Detroit, MI. St. 
Andrew’s House. Board Meeting. 

July 13-26. Grass Lake, MI. Vatra Romaneasca. 
Camp Vatra for Juniors. Administrator. July 26: Di- 
vine Liturgy. Closing Banquet. 

July 17. Detroit, MI. St. Andrew’s House. Fi- 
nance Committee Meeting. 

July 20. Rives Junction, MI. Dormition Monas- 
tery. Hierarchal Divine Liturgy. 

July 25. Detroit, MI. St. Andrew’s House. Meet- 
ing of Ecumenical Dialogue Committee. 

July 27. Rives Junction, MI. Dormition Monas- 
tery. Hierarchal Divine Liturgy. 

July 31 — August 4. Lennard, MB. St. Elias. 
Services and celebration of 100" Anniversary. 

August 3-16. Grass Lake, MI. Vatra Romaneasca. 
Camp Vatra for Seniors. Administrator. August 16: 
Divine Liturgy. Closing Banquet. 

August 5-6. Ellwood City, PA. Transfiguration 
Monastery. Presided at patronal feast day services. 

August 8. Detroit, MI. St. Andrew’s House. Board 
Meeting. 

August 10. Rives Junction, MI. Dormition Mon- 
astery. Hierarchal Divine Liturgy. 

August 14-15. Rives Junction, MI. Dormition 
Monastery. Presided at patronal feast day services 
with Bishop Nikolai of Alaska. 

August 17. Southfield, MI. St. George Cathe- 
dral. Hierarchal Divine Liturgy concelebrated with 
Bishop Nikolai of Alaska. 

August 21-27. Paris, France. Holy Archangels 
Michael & Gabriel. Pastoral Visit. 

August 27 — September 2. Romania. Blessing of 
Monastery Church in Sapanta — Peri. 

September 7. Rives Junction, MI. Dormition 
Monastery. Hierarchal Divine Liturgy. Evening: Vigil 
for feast of Birth of Virgin Mary. 

September 8. Rives Junction, MI. Dormition 
Monastery. Hierarchal Divine Liturgy for feast of 
Birth of Virgin Mary. 

September 12-15. Bridgeport, CT. St. Dimitrie. 
Friday: Vespers. Saturday: Hierarchal Divine Lit- 
urgy and Ordination of Deacon George Coca to the 
Holy Priesthood. Great Vespers. Sunday: Hierarchal 
Divine Liturgy. Parish Council Meeting. 

September 17. Detroit, MI. St. Andrew’s House 
— Center for Orthodox Christian Studies. Attended 
Lecture by Bishop Job of Chicago and the Midwest. 

September 19-21. Grass Lake, MI. Vatra 
Romaneasca. Preotese Retreat. 
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September 21. Southfield, MI. St. George Cathe- 
dral. Hierarchal Divine Liturgy concelebrated with 
Bishop Irineu. Ordination of Deacon Cosmin Vint to 
the Holy Priesthood. 

September 23-26. Detroit, MI. St. Andrew’s House 
— Center for Orthodox Christian Studies. Pastoral 
Excellence Institute for clergy of the Romanian Epis- 
copate. 

September 27-28. Merrillville, IN. Descent of the 
Holy Spirit. 95" Anniversary of the Parish. Satur- 
day: Great Vespers. Reception. Sunday: Hierarchal 
Divine Liturgy. Banquet. 


IT NAS ES II O DO N SAREA 
AUXILIARY BISHOP 
SCHEDULE 


ÎN a A RENE e 

July 20. Dearborn Heights, MI. Sts. Peter & 
Paul. Hierarchal Divine Liturgy. 

July 27. Detroit, MI. Holy Ascension Monastery. 
Hierarchal Divine Liturgy. 

August 3. Detroit, MI. Holy Ascension Monas- 
tery. Hierarchal Divine Liturgy. 

August 6. Grass Lake, MI. St. Mary Chapel. 
Hierarchal Divine Liturgy. 

August 10. Detroit, MI. Holy Ascension Monas- 
tery. Hierarchal Divine Liturgy. 

August 14 - 15. Rives Junction, MI. Holy 
Dormition Monastery. Patronal Feast Services with 
Eminence, Archbishop Nathaniel and His Grace, Bishop 
Nikolai of Alaska. 

August 16-17. St. Paul, MN. St. Mary Church. 
Services and events for 90th Anniversary of Parish. 

August 24. Warren, MI. Descent of Holy Spirit. 
Hierarchal Divine Liturgy. 

August 29- September 1. Chicago, IL. St. Mary. 
54th Annual AROY Conference. 

September 6. Oregon City, OR. Descent of Holy 
Spirit. Hierarchal Divine Liturgy. 

September 7. Portland, OR. St. Mary. Celebrated 
Patronal Feast Day. 

September 13-14. Hollywood, FL. Holy Cross. 
Celebrated Patronal Feast Day. 

September 19-21. Vatra Romaneasca, Grass Lake, 


MI. Hosted the Clergy Wives Retreat. S 


September 27-28. Jacksonville, FL. St. Anne 


Mission. Hierarchal Divine Liturgy and Blessing of — 


the new church building. 
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THE FRAGRANCE OF 


LIFE 


“For we are to God the aroma of Christ among those 
who are being saved and those who are perishing. To 
the one we are the smell of death; to the other, the 
fragrance of life” (Corinthians 2:15). 

Why, are we asked frequently, do you use incense in 
your worship? Those whose faith comes exclusively 
from the Holy Bible demand to know: Where in sacred 
scriptures are Christians encouraged to use incense? In 
answer we might point to the above reference. The 
Orthodox are wafting aloft the fragrance of salvation 
and life among the dead and dying. More than at any 
other time, it is made manifest at funerals and requiems. 

The sense of incense, therefore, is to add a dimen- 
sion of worship not always recognized — the aromatic 
element, which is for human beings little more than a 
catalyst to taste and disposition. It points to the most 
significant part of ourselves, that aspect that is hidden 
by our bodies called the soul. Yet that term is somewhat 
deceptive. We were made whole beings, though at death 
the part of us which is merely material returns to the 
earth, disintegrates like all matter. But that’s not the 
end. The connection between body and soul, however, 
continues in some form. A soul without a body is merely 
a ghost or phantom. | 

Our real selves, or if we may state it thus, “what 
really matters,” does not disintegrate. Decay has a dis- 
tinctive odor about it, the stench of decomposition. Even 
the terms we use to express what no longer fulfills the 
gift of living — words like “rotten” or “corrupt” — are 
used to describe persons who are unconcerned to uphold 
the principle of life, growth, health, beauty in others, 
but are bent on destroying all forms of life around them, 
even including themselves. They become enemies of 
life and archenemies of Jesus Christ, the supreme Giver 
of life, as well as those who proclaim and live by His 
holy name. For them, any talk of a life fulfilled or of a 
meaningful existence beyond the grave is only a decep- 
tive lie. How dare we pretend that we really believe in 

some promise that what is buried is not really dead once 
for all and forever? That Somebody Who is offering it 
was not able to free Himself from the humiliating death 
on the Cross? 

We answer by inviting them to see in the censer the 
symbol of death redeemed and made wondrously fra- 


+ 


in decomposition. 

The Church proclaims with each pendulous swing of 
the censer’s chains the redemption of what was dead. If 
God in Christ can redeem dead flowers, bringing fra- 
grant scents out of lifeless petals, how much more can 
He accomplish with the aid of rational creatures that are 
capable of at least attempting to discern what He is 
working out in creation? 

Whatever in us that truly lives, exuding the fragrance 
of life like the blossoms in springtime will never know 
an autumn of decomposition and death. Those alive in 
Christ experience an everlasting seedtime of continual 
growth in faith, trust, hope, confidence, understanding, 
compassion, awareness, optimism, love, and joy. For 
them this world is a mere cocoon destined to release the 
true self on radiant, pure, glorious wings to a world 
alive with the fragrance of the Holy Trinity. 

Fr. Vladimir Berzonsky 

Published in “The Good Shepherd” Newsletter of St. 
Mary Romanian Orthodox Cathedral, Cleveland, Ohio, 
August 2003. 


FINANCIAL REPORT 


EPISCOPATE SUPPORTERS 


Audrey Huston, Michigan Center, M1 .............0.+. $200.00 

M/M John De Mintich, Toronto, ON ................0. $70.00 

Aurel & Veronica Branea, Banning, CA................ $50.00 

M/M Leonard Jones, Philadelphia, PA .................. $30.00 

M/M Stephen Maximo, Philadelphia, PA............... $30.00 

MEMORIAM 

Elena R. Bogdan, Gloucester, ON... nenea $68.38 
(IMO Archbishop Valerian & Stelian Stanicel) 

Marie Farca, Yardley! PAS $50.00 
(IMO George S. Candea) 

Marie Farca,’ Yardley,’ PA 1... eee $50.00 
(IMO Catita Bebean Candea) 

Marie Farca, Yardley, PA cain sie. cae eaaea $50.00 
(IMO Ana Bebean Apostol) 

Marie Farca, Yardley, PA s.2%.2.0.08...ceacectorerenenses $50.00 
(IMO Tony Bebean) 

Marie Farca, Yardley, PA ..............csceccsseessseteenenees $50.00 
(IMO Mihai Bebean) 

Veta Buzas, Allen Park, MI ............:ccccscsseseneeeeeneeees $25.00 


(IMO Husband Aurel) 


CAMP VATRA FOR SENIORS - 
CLOSING BRUNCH DONATIONS 
Rev. Fr. & Psa. Ian Pac-Urar, Fairlawn, OH ..... $150.00 


grant. What are those tiny pellets dropped on the red hot M/M Tom Radu, Chagrin Falls, OH „mmm $100.00 
charcoal, but a myriad of dead petals taken from aro- Margaret Comsia, Canton, OH... nenea $50.00 
matic flower petals and crushed into drops of sweet- Christine Haymond, Canton, OH... $50.00 
smelling liquid. What good are wilted cut flowers sev- Elena Hain, Hanover Park, ÎL mmm $25.00 
eral days after they are severed from their stalks, but to Dee Dee Kuharik, Medina, OH IO $25.00 
be thrown out. Snipped and trimmed, garnered into a Rev. Dn. & Dsa. David Wey, Indianapolis, IN ..... $25.00 
variety of attractive displays for a few days, whether to Gheorghe Sipos, copi hi MI Se MMA ae? ie 
‘adorn a casket or on happier occasions to enhance the Lucian & Iustina Grigoriu, Troy, M1...............+: : 
joy of a celebration, they are fit for nothing but to be HIERARCHS TRAVEL FUND 

‘thrown away into the rubbish or placed on the brown St. Dimitrie, Bridgeport, CT... $500.00 

mud and clay of a fresh grave to turn fetid and smelly St. Mary, Portland, OR .........sssessesesseseseenesesnsneseeees $500.00 
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BAPTISMS 


Acatrinei, Philip Adrian, son of Aurelian & Ivona D.R. 
Acatrinei, Chevy Chase, MD. Holy Cross, Alexandria, 
VA. Godparents: Vasile & Gina Adiaconitei. 

Acostandei, Nicole Adda, daughter of Catalin & Juliana 
G. Acostandei, Rolling Meadow, IL. Holy Nativity, Chi- 
cago, IL. Godparents: Mihaela Barsan and Mihai 
Sandulescu. 

Blaga, Matei, son of Gabriel S. & Mihaela B. Blaga, 
Mississauga, ON. St. George, Toronto, ON. Godparents: 
Ovidiu & Daniela Preda. 

Breazu, Taylor Nicolle, daughter of Dacian V. & Violet B. 
Breazu, Hollywood, FL. Holy Cross, Hollywood, FL. 
Godparents: M/M Cristian Zoata. 

Canham, Juliana Nicole, daughter of John & Daniela 
A.Canham, Baton Rouge, LA. Holy Cross, Hollywood, 
FL. Godparent: Juliana Anca. 

Constantin Joshua Jonathan, son of Viorel & Claudia 
L.G. Constantin, Chicago, IL. Holy Nativity, Chicago, 
IL. Godparents: Dina Hararoiu and Dorel Fort. 

Costan, Ana Maria, daughter of Laurentiu & Monica Costan, 
Camas, WA. St. Mary, Portland, OR. Godparents: Mihai 
& Monica Baltatescu. 

Dan, Gabriella Nina, daughter of George & Vesna G. Dan, 
Newton, NJ. Holy Cross, Hollywood, FL. Godparent: 
Valentin Suboni. 

Dan, Sophia Brandusa, daughter of George & Vesna Dan, 
Newton, NJ. Holy Cross, Hollywood, FL. Godparent: 
Valentin Suboni. 

Devine, Emily Pearl, daughter of Gary & Anna J. Devine, 
Ypsilanti, MI. Sts. Peter & Paul, Dearborn Heights, MI. 
Godparents: Daniel & Maria Plantus. 

Goldenberg, Alicia Vivian Elena, daughter of Paul & 
Gabriela O. Goldenberg, Thornhill, ON. St. George, 
Toronto, ON. Godparents: Cornel & Alina E. Tabacaru. 

Grecu, Emma Maria, daughter of Claudiu E. & Carmen 
M.C. Grecu, Richmond Hill, ON. St. George, Toronto, 
ON. Godparents: Radu & Claudia Petrescu. 

Hodor, Emma, daughter of Adrian I. & Mihaela S.T. Hodor, 
Bronx, NY. Sts. Michael & Gabriel, Middle Village, 
NY. Godparent: Manuela Tataru. 

Hubler, Lindsay Ann, daughter of Jonathon & Aura G.H. 
Hubler, Farmington Hills, MI. Sts. Peter & Paul, Dearborn 
Heights, MI. Godparents: Constantin & Daniela Flora 
and Elena Capatana. 

Kallogjeri, Patrick Andy, son of Mike & Dorina A.V. 
Kallogjeri, St. Louis, MO. St. Thomas, St. Louis, MO. 
Godparents: Helidon C. & Samuela S. Kallogjeri. 

Lukas, Christian, son of Rudolph & Carmen Lukas, Santa 
Clara, CA. Holy Cross, San Jose, CA. Godparents: Marie, 
Steve & Carmela Underwood and Ioana & Bogdan 
Craciun. 

Matei, Andrei, son of Dragos & Sanda B. Matei, Chicago, 
IL. Holy Nativity, Chicago, IL. Godparents: Florin & 
Adriana Ghisa. 

Matei, Anthony, son of Dragos & Sanda B. Matei, Chi- 
cago, IL. Holy Nativity, Chicago, IL. Godparents: Florin 
& Adriana Ghisa. 
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PARISH REGISTER 


Milos, Lauren Ashley, daughter of Valentin & Virginia B. 
Milos, Glendale, NY. Sts. Michael & Gabriel, Middle 
Village, NY. Godparents: Iosa & Ana Ardelian. 

Paun, Robert Cristian, son of Cristian D. & Catalina M.S. 
Paun, Toronto, ON. St. George, Toronto, ON. Godpar- 
ents: Florin & Adriana Rapan. 

Peric, Jordan Mia, daughter of Bradley Y. & Stephanie 
T.F. Peric, Hollywood, FL Holy Cross, Hollywood, FL. 
Godparent: Natalie I. Filipi. 

Pleava, Ryan Christian, son of Calin & Alina T. Pleava, 
Woodbridge, ON. St. George, Toronto, ON. Godpar- 
ents: Caius & Carmen Jebeleanu. 

Popescu, Francis Julian, son of Cristian & Angela Popescu, 
Kitchener, ON. St. John, Kitchener, ON. Godparents: 
Alex, Rodica & Marius Oncu. 

Raymondo-Petca, Nicole Marina, daughter of Dumitru & 
Isabelle Petca Raymondo, Chicago, IL. Holy Nativity, 
Chicago, IL. Godparent: Dana Raymondo. 

Robles, Matthew Isaac, son of Milton & Rodica De Salvo 
Robles, Chicago, IL. Holy Nativity, Chicago, IL. God- 
parents: Dan & Cristina Haiduc. 

Rosoiu, Antonia Alexia, daughter of Sorin & Cristina P. 
Rosoiu, Ashburn, VA. Holy Cross, Alexandria, VA. 
Godparents: Luiz Mariano Taifas and Ana Raluca Ruta. 

Savin, Carina Adriana, daughter of Adrian & Corina V. 
Savin, Mississauga, ON. St. George, Toronto, ON. God- 
parents: Gabriel & Vasilica Pirvulescu. 

Serbanescu, Ethan Antony, son of Adrian & Roxana D. 
Serbanescu, Parry Sound, ON. St. George, Toronto, ON. 
Godparents: Serban & Silvia Masala. 

Simion, Cristian Teodor, son of Alin & Camelia T. Simion, 
Laurel, MD. Holy Cross, Alexandria, VA. Godparents: 
Victor & Delia Velculescu. 

Stanciu-Talpan, Oana Silvia, daughter of Sorin & Roxana 
G. Talpan, Hollywood, FL. Holy Cross, Hollywood, FL. 
Godparents: George & Rodica Vasile. 

Stanley, Cody Vincent Danny Michael Josef, son of Robert 
& Candy Stanley, Portage, IN. Descent of Holy Spirit, 
Merrillville, IN. Godparents: Paul & Victoria Stanley. 

Stef-Nicolae, Daniel, son of Cristian & Maria A. Stef, 
Pembroke Pines, FL. Holy Cross, Hollywood, FL. God- 
parents: Jose & Alicia Lopez. 

Ursu, Alexandru Gabriel, son of Valerian & Carmen E.L. 
Ursu, Farmington, MI. Sts. Peter & Paul, Dearborn 
Heights, MI. Godparents: Marcel & Maria Radu. 

Ursu, Andrei Mihail, son of Valerian & Carmen E.L. 
Ursu, Farmington, MI. Sts. Peter & Paul, Dearborn 
Heights, MI. Godparents: Marcel & Maria Radu. 

Vascu, Vlad Luca, son of Octavian H. & Ana Maria C. 
Vascu, Richmond Hill, ON. St. George, Toronto, ON. 
Godparents: Remus & Luminita Lechintan. 


RECEIVED INTO THE CHURCH 


——_—_—_—_—_—_—_—_—eo@Qr 
Mahoney, Michael Edward, Wildwood, MO. St. Thomas, 
St. Louis, MO. Archimandrite Theophan Koja. 


Cont. on page 15 
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It TAKES A CHURCH TO MAKE A PRIEST 


The ordination to the Priesthood 
of Fr. Deacon George Coca (on Sep- 
tember 13, 2003) is one of the most 
important events in the history of St. 
Dimitrie Church. One of the sons of 
the church, who was born, nurtured 
and grew up in the parish, became a 
priest, and he will serve God and His 
people gathered in the community of 
faith, in St. Dimitrie Church. 

In the making of the priest, the 
most important thing is indeed the call of God. We 
should remember the Gospel reading of the calling of 
Jesus’ disciples, recorded in Luke 5:1-11. Jesus asked 
a few fisherman to “put out into the deep water, and 
let down for a catch.” Simon responded, “Master, 
we ve worked hard all night and haven’t caught any- 
thing. But because you said so, I will let down the 
nets” (Luke 5:4-5). Against his best judgment, Simon, 
who would be called Peter, heard and obeyed the call 
of the Lord. 

Hearing and obeying the call of the Lord is also a 
key part in the making of a priest. Let’s return to the 
gospel of Luke. For their faith in the Lord, the fisher- 
men were rewarded with a great catch. They caught so 
many fish that the nets began to break. The bounty is 
important here, but it also is important to see the 
called disciples calling out to their partners in fishing 
to come and help. They came and filled the boats so 
full that they began to sink. Jesus followed with a 
promise: “Don’t be afraid; from now on you will 
catch men” (Luke 5:11). 

Asking for help and sharing in blessings with oth- 
ers is also part of the making of a priest. A priest is so 
much a part of the community in which he serves, that 
many times this relationship is compared to a mar- 
riage. Look at St. Paul’s Letter to the Ephesians (5:20- 
33), where he writes about the relationship between 
Christ (the husband) and the Church (the bride) as a 
marriage, which we can say was made in heaven. 
There is no marriage without the bride. There is no 
priest without the Church. 

Fr. Dn. George has heard the call and obeyed the 
Lord. He first heard the call when he was ordained as 
a deacon. He has served honorably for more than 
seven years as a deacon. Even before that, for many 
years he used his talents to serve the Lord and His 
Church — as a cantor, in leadership positions, always 
working in many capacities for the Church. Now, he 
is called to serve more. As in the past, he is again 
showing obedience to the Lord by accepting the call 
to be ordained as a priest. 

For his accomplishments, we are “spiritually” proud 
of our new priest. But at the same time, the Church of 
St. Dimitrie should rejoice and praise the Lord, for the 
Church itself was also an intricate part of growing and 


Rev. Fr. 
George Coca 
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nurturing a son to become a priest. 

As our new priest needs the support of the commu- 
nity, in the same way the community of St. Dimitrie 
should feel a part of the blessings which will be be- 
stowed on him. The ordination of Deacon George to 
the priesthood is made for St. Dimitrie. The people of 
St. Dimitrie were asked to agree to the ordination by 
loudly replying “He is worthy” to the calling of the 
Archbishop. 

As the partners of the fisherman called to be Apostles 
helped them in collecting the bountiful catch of fish, 
the faithful of St. Dimitrie must help and support the 
ministry of the new priest George. In this way, the 
blessing will be bestowed on both the new priest who 
serves, and on the community of St. Dimitrie, which 
will be served. 

It takes a church to make a priest. And St. Dimitrie 
is indeed that special church that helped make her son 
George M. Coca a priest. 

Rev. Fr. Dr. Cornel Todeasa 


Register 
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MARRIAGES 


Barsan, Nicolae and Marioara Tota, Garden City, MI. 
Sts. Peter & Paul, Dearborn Heights, MI. Godparents: 
Rev. Fr. Ioan & Psa. Ana Lupescu. 

Dobrescu, Nica and Andreia Tudor, Kitchener, ON. St. 
George, Toronto, ON. Godparents: Dan & Cristina Ciloci. 

Gomes, Jason and Mirela Mitrea, Pascoag, RI. St. John, 
Woonsocket, RI. Godparent: Diana Mitrea. 

Ion, Dan Ionut and Mirabela Camelia Ion, Brampton, 
ON. St. George, Toronto, ON. Godparents: Adrian & 
Anca Nediu. 

Keri, Dragan and Angela Draksin, Ridgewood, NY. Sts. 
Michael & Gabriel, Middle Village, NY. Godparents: 
Valiant & Dorina Belu. 

Lascu, Traian and Maria Comandasu, Port Richey, Ps 
St. Nicholas, Troy, MI. Godparents: Iuliu & Maria Bogdan. 

Miter, Nicolae and Elisabeta Vijan, Kitchener, ON. St. 
John, Kitchener, ON. Godparents: Marius & Ancuta 
Dumitrescu. 

Neilander, Brian Howard and Amy Cristina Cristof, 
Royal Oak, MI. St. George Cathedral, Southfield, MI. 
Godparents: Wesley & Rebecca Simian. 

Priebe, Robert Harrison and Ana Maria Dobrin, Ypsilanti, 
MI. St. George Cathedral, Southfield, MI. Godparents: 
Claudiu & Diana Grovu. 

Ursu, Marin Jr. and Oana Raluca Petre, Glendale, NY. 
Sts. Michael & Gabriel, Middle Village, NY. Godpar- 
ents: Eudjen & Ivana Savu. 

Woods, David Thomas and Camelia Eva Rusmir, 
Mississauga, ON. St. George, Toronto, ON. Godparents: 
Srgean & Tamara Savici. 


Cont. on page 16 
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FROM THE PIZZA 
SHOP TO THE ALTAR 


by Very Rev. John Abdalah 


Recently, I went to a pizza shop to visit a parishioner 
whose mother had died in Syria. Because of the burial 
customs of the Middle East, and difficulty getting to 
Syria in a hurry, my parishioner was unable to get back 
to Syria for the funeral. When I arrived at the pizza 
shop, I was introduced to an old man who spoke no 
English. My parishioner explained to him that I was the 
priest from our Church. The old man looked at me a bit 
puzzled, because I wore no cassock, and had a very 
abbreviated beard. He then crossed himself, embraced 
me and cried. Through the translation by his daughter- 
in-law, he greeted me in a way that will be etched in my 
memory forever: “God has come to console me in the 
hour of my grief.” This widower was visiting America 
when his dear wife died, and he too had no way to go 
home to Syria for the funeral. My visit to the pizza shop 
was as Close as he had come to connecting to the Church 
and expressing his grief over the loss of his beloved 
wife. 

Twenty minutes of eating pizza with this family bal- 
anced out countless hours of parish council meetings, 

- dreaded office work and the grumbling of parishioners 
dissatisfied with the level of service that they receive. 
Ordained into Christ’s ministry, I brought God’s conso- 
lation to a grieving man who couldn’t even understand 
a word I spoke. My eloquence or lack thereof didn’t 
matter, for God had visited and consoled this believer, 
and He did it through me. 

The priest lives among God’s people to reveal God’s 
love and place in our lives. He prays with us, brings the 
sacraments to us, teaches us and consoles us. Although 
often demanding, this vocation is without parallel. The 
priest witnesses God’s work in people’s lives. He wit- 
nesses God healing, forgiving sins, bringing babies into 
the world and calling people home to His kingdom. The 
priest is there for all of the major changes in the lives of 
God’s people. He watches the power of Pentecost in 
action when estranged family members reconcile before 
him. He witnesses God freeing parishioners from their 
addictions, and participates in their restoration to God. 
He comes to know the hearts of real people in intimate 
and wondrous ways. 

I freely admit that there are legitimate reasons why 
mothers cringe at the idea of their sons entering into 
Christ’s ministry and why fathers tremble at the thought 
of their daughters marrying men who have chosen voca- 
tions within the Church. The family of the priest is in a 
proverbial “fish bowl,” where people watch their every 
move as if for entertainment. Children of clergy are 
expected to behave in exemplary ways. People are often 
unreasonable in their expectations of the priest and his 
wife, and sometimes transfer their angers and frustra- 
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tions onto them. Some are jealous of whatever the priest 
or his family does or has. Others work overtime to keep 
the priest down, and begrudge his family the comforts 
of this modern time. Such actions are harmful, but are 
not enough to dissuade us from the work and rewards of 
this unique life, ministry in the body of Christ. 

Parishioners would do well to make an effort to rev- 
erence the clergy who bring Christ to them, and to 
reverence one another. If in the Church we could show 
genuine respect for each other, we would go far in 
building up the Church as the body of Christ as well as 
better serving each other. This is, after all, why we 
gather as Church, and why some enter into Christ’s 
ordained ministry. Before we fall prey to the temptation 
to “spar” with each other, God’s clergy and people alike 
must consider the effect of such expressions of disre- 
spect on the children and on non-Orthodox who are 
seeking Christ and the fullness of His Church! 

The life of a priest is as rewarding as that of the 
physicians in our Church, for the priest witnesses God 
healing people. It is as satisfying as that of the educa- 
tors, because he watches as the light of understanding 
goes on in the minds of the children and adults that he 
instructs. It is as gratifying as the counselor’s, for he 
witnesses people enriching their personal lives and 
marriages as they come to deeper understanding and 
gain insight. The life of a priest is as gratifying as that 
of parents, as he shares in a healthy pride and sense of 
accomplishment at each of the successes of the children 
of the parish. 

Not everyone appreciates the life and sacrifices of the 
priest, just as not everyone appreciates the work of the 
physicians, educators, counselors and parents. But the 
gifts from God offered to and through the priest and the 
priest’s family are beyond measure. The quality of life 
for our clergy is better than it has ever been, and getting 
better every day. People are becoming more sensitive to 
the needs of clergy and families, as well as growing in 
appreciation for how God is active in their lives and 
Church communities. I encourage anyone who feels a 
call from God to His service to pursue that vocation, and 
I encourage parents and teachers to support those who 
are considering answering the Master’s call. 

Reprinted from “The Word, May 2001, of the 
Antiochian Orthodox Christian Archdiocese of North 
America. 
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FALLEN ASLEEP IN THE LORD 


eS SAS SS SS AERA Sil PO iE et 
Bircescu, Alexander S., 58. St. Nicholas, Troy, MI. 
Calimente, George, 77. Descent of Holy Spirit, 
Assiniboia, SK. 
Duica, Ion, 89. Holy Nativity, Chicago, IL. 
Gligor, Maria, 83. St. Andrew, Brooksville, FL. 
Hamper, Mary M., 83. St. Mary Cathedral, 
Cleveland, OH. = 
Sandru, Letitia, 82. Holy Resurrection, Warren, OH. 
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CUVÂNT DE SUFLET 


Privind retrospectiv, luna septembrie a acestui an © 


(2003) ar putea fi desemnată ca fiind “luna Sfintei 
Cruci” - căci, aşa cum precizam în “Cuvântul” ante- 
rior, am avut parte de cea mai lungă sărbătoare posibilă 
a Inaltarii Sfintei Cruci, fiind Praznicul Crucii în zi de 
Duminică, am avut o săptămănă de la “Duminica 
dinaintea Inălţării” la Praznic, şi o altă săptămănă de 
la Praznic la “Duminica după Înălţarea Sfintei Cruci”. 
Dar, privind şi anticipativ, luna octombrie nu ne-ar 
adresa la prima vedere un mesaj duhovnicesc la fel de 
graitor. 

Totuși, să prospectam! Mai întâi constatăm că suntem 
la începutul lecturilor scripturistice din Sfânta 
Evanghelie după sfântul apostol şi evanghelist Luca, 
adică începând cu ultima Duminică din septembrie, 
cea referitoare la chemarea ucenicilor spre apostolate 
(primii patru fiind amintiţi: Simon - Petru cu fratele 
Andrei şi Iacov cu fratele loan), Duminică ce poate fi 
considerată ca o introducere, iar din octombrie intrăm 
în primele învățături ale lui Mesia - Hristos redate de 
“cel de-al treilea biograf” al Său. Nu putem să ne 
abtinem: în acest “creştin”, sfântul Luca, am putea să 
recunoaştem si omul modern, omul contemporan nouă, 
adică tocmai cel care aplică principiul hărniciei în ale 
lucrului cât şi în ale rugăciunii. Astfel, cu toate că nu 
era dintre iudei (cum înţelegem din mărturisirea 
sfântului apostol Pavel, al cărui colaborator şi medic 
fusese - vezi Coloseni IV, 11) era iubitor al Dumnezeului 
celui adevărat; era, de asemenea, un om care s-a distins 
atât prin iscusinta lucrului mâinilor sale (ne-au rămas 
măcar şapte icoane ale sale înfățișând pe Maica 
Domnului cu Pruncul lisus - cum grăiește și o inscripţie 
veche dintr-o hrubă a Romei de lângă biserica Sfânta 
Maria de pe “Via lata”), cât şi prin înălţimea 
preocupărilor sale spirituale (medic - Conform Coloseni 
IV, 14) -, dar şi cunoscător de limbi străine greaca, 
egipteana, latina și, binenteles, ebraica având Şi 
“hobby”-ul istoriei — ce perfect arbore genealogic al 
Mântuitorului ne-a lasat la Luca III, 23-38! lar a sa 
“urmare a lui Hristos” (a fost între “cei 70 de ucenici”) 
i-a adus răsplătirea binecuvântatei arătări a Celui înviat 
din morţi pe când călătorea cu “perechea apostolică” 
Cleopa la Emaus (Luca XXIV, 13 şi următoarele), 
spre întărirea credinţei celei mântuitoare (încununată 


chiar cu martiriu în Peloponezul arhaic moaştele fiindu- 


i strămutate la anul 357 în “Biserica Sfinţilor Apostoli” 
din Constantinopol). 

Si, continuând “prospectarea” lui octombrie ne vedem 
obligaţi să ne oprim la cea dintâi dintre Duminicile ei, 
cea socotită a XIX-a după Rusalii. De ce? Pentru că 
este una dintre învăţăturile “revoluţionare” ale Mân- 
tuitorului Hristos: din Marea Cuvântare (sau “Predica 
de pe munte”) ni se pune înainte “Iubirea vrăjmaşilor”; 
la care citim “ Iubiti pe vrăjmașii voştri fără să nadajduiti 
nimic în schimb, și răsplata voastră va fi multă şi veţi 
fi fiii Celui Preaînalt "(Luca VI, 35)! 
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Trebuie să precizăm de la bun început în legătură 
cu “problema vrajmaşilor”: nu ni se permite, nouă 
creștinilor, să dușmănim pe nimeni, adică noi să ne 
învrăjbim cu aproapele nostru! Aceasta o aflăm şi din 
scrierea evanghelică a sfântului apostol Luca — e 
memorabilă relatarea parabolei cu “Samarineanul 
milostiv” (Luca X, 25 şi următoarele ), în care ni se 
cere să purtăm de grijă (sufletește şi trupeste) de cel 
care ne duşmăneşte pe noi, dar şi din concluzia celui 
desemnat ca “apostol al iubirii” sfântul evanghelist 
loan care a consemnat revelaţia divina pe această 
temă: “Dacă zice cineva: iubesc pe Dumnezeu, iar pe 
fratele său îl urăşte, mincinos este! Pentru că cel ce nu 
iubeşte pe fretele său, pe care l-a văzut, pe Dumnezeu, 
pe Care nu L-a văzut, nu poate să-L iubească. Deci 
această poruncă avem de la El: cine iubeşte pe 
Dumnezeu să iubească şi pe fratele (semenul) său” (I 
Ioan IV, 20-21). 

Dar ce facem, totuşi, cu cei ce ne poartă noua 
duşmănie Aici, continuând introspectia, trebuie să 
precizăm: există două categorii de fiinţe (raţionale) 
care au duşmănie faţă de bunul creştin (adică pentru 
cel ce “iubeşte pe tot fratele aproapele său”): omul 
ispitit şi ispititorul. Aşadar: ce facem mai întâi cu 
fratele nostru care, în urma ispitirii sale, ajunge să ne 
dușmănească? Mai întâi, asa cum am arătat mai înainte, 
ni se interzice să-i răspundem cu dușmănie; apoi, 
ştiind că slab fiind în focul ispitei a ajuns la 
comportamentul păcătos (dușmănos) fata de noi, trebuie 
să fim cu adânc de compătimire la adresa lui. (Spre 
exemplu: în mintea noastră adresându-ne respectivului 
nu cu “Vai de capul tău!”, ci: “Mă doare pe mine 
sufletul pentru neîngrijirea ta de propriul tău suflet.”) 
Şi fiind noi iertători pentru răul care ni-l face, putem 
găsi de la Dumnezeu întărirea necesară ca să trecem 
la pasul următor: să răsplătim răul cu bine, să facem 
bine celor care ne socotesc dușmani și, astfel, să 
aprindem in ei focul iubirii creştine; sau cum 
exemplifică sfântul apostol Pavel: “Dacă vrajmașul 
tău este flămând, dă-i de mâncare; dacă îi este sete, 
dă-i să bea, căci, făcând aceasta, vei grămădi cărbuni 
aprinși (ai iubirii tale!) pe capul lui. Nu te lăsa biruit 
de rău, ci biruieşte răul cu binele (Romani XII, 20- 
21). 

Iar vorbind despre ispititorul nostru, sau vrajmagul 
cel spiritual: el, diavolul, este de fapt adevăratul nostru 
vrajmas! Căci, întorcându-ne la aliniatul precedent, 
trebuie să spunem că datorită lui, semenul nostru ne 
poate dușmăni, sau, Doamne iartă-ne!, ajungem să 
fim dușmanul aproapelui adică la ispita celui rău, 
plecându- ne urechea la cele uneltite de “vrajmașul 
nostru, diavolul” (I Petru V, 8 ) să fim “neiubitori de 
bine” (II Timotei III, 3). Insă și de lucrările lui ne 
putem feri. Pe de o parte, cum spunea acelaşi sfânt 
Apostol că “gândurile lui nu ne sunt necunoscute” (II 
Corinteni II, 11); adică putem face distincţie între 
gândurile “de-a dreapta” (de la Dumnezeu, prin îngerul 
păzitor) şi cele “ de-a stânga” (de la cel rău), acceptându- 

Cont. la pag. 24 
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Cra Mat INALTA BISERICA DIN LUME 


Anul acesta, la sfârşitul lunii august, Înalt Prea 
Sfinţitul Arhiepiscop Nathaniel a făcut o vizită canonică 
la biserica românească Sfinţii Arhangheli din Paris, 
rue Jean de Beauvais, în inima Cartierului Latin. Înalt 
Prea Sfintia Sa, în înţelegere cu Mitropolitul Iosif, si 
cu aprobarea tacită a Patriarhiei Române, oferise, în 
mod temporar, o acoperire canonică preoţilor acestei 
parohii independente, ca nu cumva Sfintele Taine şi 
actele liturgice săvârşite de ei să fie lovite de nulitate, 
întrucât la această biserică vin multi credincioşi sinceri, 
care nu cunosc problema jurisdictiilor sau disciplina 
canoanelor bisericeşti. Dar despre această vizită care 
va rămâne, cred eu, în istoria vieţii religioase a românilor 
din Paris, se va scrie mai amănunţit într'un alt articol 
publicat in gazeta noastră. 

In planul iniţial al călătoriei noastre nu intra România 
şi marile festivități de la Săpânța. Dar, pentru că 
rădăcinile etnice ale Înalt Prea Sfinţiei Sale sunt acolo 
unde se odihnesc bunicii şi străbunicii săi, în satele 


Beltiug şi Supur din Judeţul Satu Mare, i-a rămas în 
suflet o deosebită sensibilitate la tot ceea ce se întâmplă 
în Maramureş. Sfinţirea acestei biserici de lemn, înaltă 
de 75 m - numai crucea de pe acoperiş măsoară 7 m 
- a căpătat un caracter de sărbătoare naţională, la care 
au participat reprezentanţi ai guvernului, armata, clerul 
şi poporul, călugări şi maici; ceva din atmosfera 
hramului de la Mânăstirea Neamţ, descris de Sadoveanu 
în “Fraţii Jderi”: Domnitorul, boierii, clerul şi norodul 
binecredincios. De fapt biserica de la Săpânța este 
replica vestitei mânăstiri Sfântul Mihai din Peri, zidită 
în secolul al XIV-lea de fiii lui Sas Voda, Balita și 
Drag, având ca prim stareţ pe Cuviosul Pahomie 
Ieromonahul, a cărei viata o povesteşte pe scurt părintele 
Ioanichie Bălan în Patericul Românesc, pag. 21. 

Ruinele acestei mânăstiri, distrusă de catolicii din 
Imperiul Habsburgic, se găsesc astăzi pe teritoriul 
ucrainean, la 5 km, dincolo de Tisa. Până la sfârşitul 
celui de al doilea război mondial, vecinii şi prietenii 
noştri erau cehoslovacii; dar, întrucât obiceiul rusesc 
este că pe ce pun mâna nu mai dau înapoi, ne-am trezit 
cu ucrainenii la Sighetul Marmaţiei. Patriarhia a făcut 
demersuri pentru rezidirea acestei mânăstiri istorice, 
care ne aparţine şi popularea ei cu călugări români, la 
care guvernul ucrainean a răspuns “niet.” Ar fi fost 
firec să avem o mânăstire acolo, pentru că dincolo de 
Tisa sunt multe sate româneşti ca: Upsa de sus, Slatina, 
Biserica Albă....ete. Întrucât acest lucru n-a fost cu 
putinţă, prin strădania vrednicului preot ortodox din 
Săpânța $i mare român Grigorie Lutsai s'a construit 
această mânăstire de maici, pentru continuarea activităţii 
literare şi duhovnicești, întrerupte în timpul dominaţiei 
habsburgice. 

Aici au apărut, în secolul al XV-lea, cu mult înainte 
de inventarea tiparului, aşa numitele “manuscrise 
rotacizante”, parti din Vechiul si Noul Testament 
traduse în limba română, fără punct şi virgulă sau 
despărţire a cuvintelor. Fenomenul rotacismului este 
evident în aceste traduceri, adică transformarea literilor 
“n” şi “1” din latina populară în “r”, ex: mola/moară. 

Nu influenţa protestantă a adus traducerea Sfintei 
Scripturi în limba română, ci lucrarea de pionierat a 
călugărilor maramureseni din Peri, care a avut loc cu 
mult înainte de nașterea Protestantismului. În 1391, 
Drag a plecat la Constantinopol, cerând patriarhului 
Antonie IV să emită un tomos prin care mânăstirea Sf. 
Mihai din Peri să devină stavropighie a Patriarhiei din 
Constantinopol. Pe egumenul Pahomie, care după unii 
istorici a fost ales dintre pustnicii de la Rameti (Istoria 
Bisericii Universale, vol.II, ed. Institutul Biblic, pg. 
63), Patriarhul l-a învestit cu titlul de exarh patriarhal, 
având unele atribuţii rezervate episcopilor. Jurisdictia 
egumenului-exarh din Peri se întindea peste mai multe 
ținuturi din nordul Transilvaniei: Maramureş, Ugocea, 


Bereg, Sălaj, Ciceu, Unguraș si Almasul bihorean.(vezi: 
Istoria Bisericii Ortodoxe Române, Pr. Prof. Dr. Mircea 
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Păcuraru, 1992, pag.292). 
Sperăm ca, în viitor, mânăstirea Sf. Mihai din Peri, 


localizată în Săpânța, la graniţa de Nord-Vest a țării 


să aibă $i un seminar de maici şi fete care, pe lângă 
dinamica vieţii spirituale şi a ciclurilor liturgice, să 
continue activitatea culturală, întreruptă de vitregia 
evenimentelor istorice. lată de ce Înalt Prea Sfinţitul 
Arhiepiscop Nathaniel a ţinut să ia parte la târnosirea 
acestei mănăstiri istorice. 

Dintre arhierei au participat, pe lângă Înalt Prea 
Sfinţitul Nathaniel: Înalt Prea Sfinţitul Mitropolit Iosif 
din Paris care este un fiu al Maramureșului, Înalt Prea 
Sfinţitul Arhiepiscop Bartolomeu din Cluj, Prea Sfinţitul 
Iustinian al Maramureșului, dimpreună cu Prea Sfinţitul 
Episcop-Vicar Iustin, Înalt Prea Sfinţitul Arhiepiscop 
Teodosie al Tomisului şi un impresionant sobor de 
preoţi şi călugări. Inaltii ierarhi au fost gazduiti la 
mânăstirea de maici Bârsana. Duminică la ora 8 
dimineaţa, jandarmeria locală în uniformă, fiind 
însărcinată cu ordinea, ne-a escortat până la intrarea 
în satul Săpânța, unde ne-au primit tineri în costume 
nationale, călare pe cai impodobiti cu covoare 
maramureşene, pe care P. Sf. Justinian i-a lăudat în 
cuvântarea Sa. La intrarea în mânăstire era un grup de 
fetiţe îmbrăcate în alb, cu coronite de flori pe cap, 
cântând cântece mariane. După aprecierea ziarelor 
locale, au participat la slujbă între 15.000 şi 20.000 de 


NI 
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oameni, între ei mulţi români și ucrainieni de pe malul 
drept al Tisei. Ucrainenii puteau asculta slujba şi corul 
puternic al studenţilor teologi din Baia Mare, direct 
din Ucraina, pentru că staţia de amplificare era foarte 
puternică. 

Presa locală: “Informaţia de Maramureş”, “Graiul 
Maramureșului” şi “Jurnalul de Vineri” s'au ocupat, 
în mod special de Vlădicul Nathaniel. Părintele Grigorie 
Lutsai din Săpânța ne-a condus la primăria orașului 
Sighet, unde ne aştepta Doamna Primar, o profesoară 
de istorie foarte inteligentă, dimpreună cu Conf. Univ. 
Dr. Nicolae Iuga, prodecan la Facultatea de ştiinţe 
Umanist-Crestine din Baia Mare, care după o lungă 
discuţie despre locul României în Europa, ne-au condus 
la Memorialul Sighet, închisoarea în care a fost 
exterminată elita politică şi intelectuală a României. 
Având trei zile libere, înainte de sfinţirea Bisericii, 
preotul Vasile Ciceu şi fiul său, student la Facultatea 
de drept, ne-au oferit un tur al mânăstirilor din Bucovina 
şi Nordul Moldovei: Gura Humorului, Voroneţ, Slatina, 
Neamţ, Sihăstria, Secu şi Petru Vodă, unde Inalt Prea 
Sfinţitul Nathaniel a rămas încântat de pictura 
bisericească a Noului Voroneţ. Ne-am întors în 
Maramureş pe serpentinele Pasului Prislop, pe care nu 
trebuie să le cobori, când ai inima slabă, un şofer 
îndrăzneţ şi strada plină de găini. Se spune că 

Cont. la pag. 21 
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VIZITA ÎNALT PREA SFINTITULUI 
ARHIEPISCOP NATHANIEL LA PARIS 


Acum trei ani, preoţii Bisericii Ortodoxe Române 
Sfinţii Arhangheli Mihail și Gavriil din Paris, strada 
Jean-de Beauvais, având o situaţie jurisdictionala 
neclarificată, au cerut binecuvântarea Inalt Prea 
Sfintitului Arhiepiscop Nathaniel, ca numele Inalt Prea 
Sfinţiei Sale să fie pomenit în Sfânta Liturghie gi în 
ierurgiile bisericii. Înalt Prea Sfintia Sa, consultându- 
se cu Înalt Prea Sfinţitul Mitropolit român Iosif, al 
Parisului, Italiei și Europei Occidentale, a primit această 
formulă temporară, așteptând ca, în viitor, parohia sa 
cadă de acord asupra unei soluţii definitive. 

Rațiunea vizitei Înalt Prea Sfintitului la Paris, între 
22-27 august a fost ca preoţii si poporul acestei parohii 
să-l vadă si să-l cunoască pe ierarhul pe care îl pomenesc 
în biserică. Vineri, 22 August, am fost primiţi pe 
aeroport de Înalt Prea Sfinţitul Mitropolit Iosif şi de 
primul preot paroh de la Jean-de-Beauvais, părintele 
Constantin Târziu, care i-a condus pe amândoi ierarhii 
direct la parohie. Acolo aşteptau un grup de oameni 
adunaţi întâmplător. A urmat cazarea la hotelul cel 
mai apropiat de biserică, cina si o vizită nocturnă a 
orașului cu automobilul. Cântecul: “Hai, să-ţi arăt 
Bucureștiul noaptea” este frumos doar ca melodie, 
însă Parisul, în timpul nopţii, este o feerie. 

Biserica este în inima Cartierului Latin, pe partea 
de Nord a muntelui Sainte- Genevieve, unde este plasată 
Sorbona, iar peste stradă faimosul College de France, 
în fata căruia se ridică statuia lui Dante. Până în 
secolul al XIII-lea, acest munte era plin de mânăstiri. 
Insă Charles IX şi capelanul său Robert de Sorbon, 
fondatorul universităţii, au descurajat şcolile 
mânăstireşti cu ciclurile “Trivium” si “Quadrivium”, 
sprijinind creearea colegiilor, între care şi Colegiul 
St. Jean de Beauvais, pe straduta care atunci se chema 
Clos Bruneau. Actualul nume al străzii este dat de 
călugării Carmelitani în 1318. Biserica în care astăzi 
slujesc românii a fost zidită în secolul al XIV-lea de 
cardinalul Jean de Dormans, cancelar al regelui Charles 
V. Piatra de temelie a pus-o însuşi regele cu mâna lui, 
la 30 Ianuarie 1374. De fapt, în vremea aceea, Cartierul 
Latin era singurul centru urban al Parisului; în rest, 
erau numai formaţiuni rurale. Această biserică, 
dimpreună cu Sf. Efrem a Sirienilor si cu Saint-Julien- 
le- Pauvre - astăzi melchită - formează cele trei bijuterii 
orthodoxe ale Cartierului Latin şi au un trecut istoric 
şi cultural mult mai vechi decât catedralele rusă şi 
greacă, ridicate în secolul XIX. 

Se înţelege, aşadar, zelul românilor din exil în 
apărarea acestui vechi monument, pe care Ceaușescu, 
în nebunia naţionalismului său şovin, de tip comunist, 
a vrut să-l transforme într'un Muzeu al Revolutionarilor 
români de la 1848. Reacţia refugiaților politici atunci 
a fost justificată. Dar a continua și astăzi acelaşi spirit 
de rezistenţă anticomunistă şi a pretinde că în Biserica 
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Ortodoxă Română si în tara, de la revoluţie încoace, 
nu s'a schimbat nimic, pare de neînțeles. Înseamnă ca 
ne înșelăm pe noi înșine. Imediat, după primirea oficială, 
Înalt Prea Sfinţitul Nathaniel le-a spus: “Eu n'am venit 
să vă predau Patriarhiei Române, dar nici să vă retin. 
V-am primit, în mod temporar, numai ca să nu ramaneti 
în afara structurii canonice a Bisericii; preoţii trebuie 
să aibă un episcop, care să fie membru într'un sinod al 
unei biserici autocefale. În caz contrar, actele lor 
liturgice sunt lipsite de puterea Duhului Sfânt, sunt 
nule.” 

În cuvântările sale Arhiepiscopul Nathaniel le-a dat 
de înţeles preoţilor şi credincioşilor acestei parohii, 
că nu vor rămâne sub omoforul lui pentru totdeauna şi 
că el nu intenţionează să-şi extindă jurisdicţia dincolo 
de limitele continentului american. lar părerea mea, 
ca observator independent, este că biserica din Jean- 
de -Beauvais este mult mai aproape de reşedinţa 
Mitropolitului Ortodox Român de Paris, decât de Vatra 
Românească din Michigan. Ar fi mult mai firesc şi 
organic, ca această biserică frecventată de noi-veniti 
şi de muncitori români, care aproape în fiecare lună 
fac naveta între Bucureşti şi Paris, să fie parte din 
structurile Mitropoliilor Româneşti în Europa. 

Oricum, parohia a fost foarte ospitalieră cu noi. 
Vineri 22 August, ne-au purtat prin Paris noaptea, 
arătându-ne Sorbona, College de France, Primăria, 
Palatul Justiţiei, Parlamentul; apoi, Champs Elisees 
care, în timpul nopţii este plin de viaţă - lume pe 
trotuare la mesele cafenelelor şi a restaurantelor, luandu- 
şi cina afară pe terase. De la roseta Arcului de Triumf 
cu cele 12 bulevarde, ne-au dus la Turnul Eiffel, zidit 
pentru Expoziţia Internaţională din 1889 şi care măsoară 
984 picioare înălţime; Grand Carrousel, Palatul şi 
Domul Invalizilor, Podul peste Sena al ţarului 
Alexandru III, Place Vendome cu faimosul obelisc; 
Louvre, Saint Madeleine, Teatru de Operă, Comedia 
Franceză şi faimoasa catedrală rusă de pe rue Darue. 

Sâmbătă 23 august, a fost primirea oficială cu pâine 
şi cu sare, a Mitropolitului Iosif şi a Arhiepiscopului 
Nathaniel. Preoţii au făcut Sfinţirea Apei si Acatistul 
Maicii Domnului, după care au urmat prezentările şi 
vizitarea clădirii înăuntru, afară, sus şi jos. Biserica a 
fost plină de oameni care au venit şi seara, la vecernie. 
Ne-am dus apoi, cu amândoi ierarhii, să sfintim o 
cruce, în pădurile de la Fontainebleau, unde parohia 
din Jean-de-Beauvais are o proprietate de 20 ha. de 
pădure, în care vrea să plaseze o mânăstire. Mitropolitul 
Iosif, a invitat pe preoţii, consilierii şi toţi care erau 
acolo dintre credincioşii bisericii de pe Jean-de- 
Beauvais ca să cinăm cu toţii la reşedinţa sa din satul 
Limour, care este în fostul palat al lui Nicolae Iorga, 
în curtea căruia se zideşte acum o biserică de lemn de 
tip maramureşean. Acolo există o mânăstire de maici, 
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Pare 


câţiva călugări şi nişte studenţi în teologie. În seara 
aceea, parohia ne-a oferit o excursie cu vaporul pe 
Sena. 


Ki 


Duminică 24 august, la biserica din Jean- de-* 


Beauvais, a trebuit să fie chemată poliţia pentru ordine, 
deoarece, interiorul bisericii şi piaţa din faţă au fost 
pline de lume. După treizeci de ani, în care nu a fost 
slujbă pontificală în această biserică, au slujit acum 
patru arhierei: Mitropolitul Iosif, Arhiepiscopul 
Nathaniel, Mitropolitul Gabriel - de origine francez - 
care conduce ramura bisericii ruse de sub jurisdicţia 
Constantinopolului, Arhiepiscopul retras Adrian Hritcu, 
şi un sobor mare de preoţi si diaconi. Entuziasm, 
lacrimi, predici şi o masă oficială în sufrageria de la 
etajul doi. La ora trei, s'a oficiat un Parastas în cimitirul 
Montparnasse, la mormântul Mitropolitului Visarion 
Puiu şi al preotului Vasile Boldeanu, după care am 
vizitat mormintele celor mai importanţi români îngropaţi 
acolo: Eugen Ionescu, Iosafat Snagoveanu, Emil Cioran 
etc. Seara, Inalt Prea Sfintitul Nathaniel a convocat, 
în şedinţă oficială Consiliul Parohial şi asa - zisul 
Consiliu Episcopesc. 

Zilele de luni şi marţi au fost dedicate unei excursii 
la Mont Saint Michel, o insulă cu o stâncă uriaşă şi cu 
o mânăstire în vârf, la care trebuie să urci 750 de 
trepte. La întoarcere am vizitat Palatul Versailles, 
Trianon, Micul Trianon şi, desigur, vestita catedrală 
Chartres. Marţi seara, la biserica din Jean- de- Beauvais, 
a fost o masă cu discursuri, fotografii şi despartiri 
emoţionale la care a participat şi Mitropolitul Iosif, 
iar a doua zi ne-am luat zborul spre România. 

Se impun câteva observaţii: Dificultatea este că la 
Jean-de- Beauvais figurează două instituţii: una vie, 
puternică, reală, care este parohia, iar cealaltă, așa 
zisa episcopie, ce se găseşte numai în arhive şi în 
mintea unor onorabili bătrâni visători, care vor să 
reactiveze o instituţie moartă. Episcopia românilor 
din Exil, cu sediul la Paris, niciodată nu a fost viabilă. 
Deoarece, atât Mitropolitul Visarion Puiu, cât şi 
Episcopul Teofil Ionescu, și-au dat seama imediat că 
nu pot funcţiona canonic, fără să facă parte dintr’un 
sinod al unei biserici autocefale. Așa că Visarion Puiu, 
prin scrisoarea “VESTEA CEA BUNA”, din 23 Iunie 
1958, iar Teofil Ionescu, prin cererea din 17 Ianuarie 
1972, adresată Patriarhului Iustinian cer reintegrarea 
ca membri ai Sfântului Sinod de la Bucureşti (vezi: 
Jean Paul Besse, L’ EGLISE ORTHODOXE RO- 


MAINE de PARIS, pg. 113 si 123.). Biserica Rusa din 


afara graniţelor Rusiei, sub jurisdicţia căreia aceasta 
episcopie ar fi vrut să funcţioneze, nu putea oferi o 
acoperire canonică, deoarece, fiind socotită eretică, 
niciuna din Bisericile Ortodoxe, până în momentul de 
faţă, nu concelebrează cu această facțiune. Desigur, 
cei doi ierarhi au fost socotiți trădători şi au murit 
dezavuati de exilul românesc din Franţa. Dar asta este 
o atitudine politică și nu are nimic de a face cu disciplina 
Bisericii. Presupunerea că cele câteva parohii, care au 
plecat la Greci, vor veni înapoi $i vor forma o episcopie 
este iarăşi un vis. Dacă vreun preot părăsește jurisdicţia 
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Constantinopolului fără binecuvântare, este caterisit, 
aşa cum şi episcopul Teofil a fost caterisit de 
Mitropolitul Filaret şi redus la starea de simplu monah. 
Biserica românească “Sfinţii Arhangheli” din inima 
Cartierului Latin este o parohie bună şi nimic mai 
mult. Orice încercare de a deveni ceea ce nu este, o va 
aduce, din nou, într'o stare de necanonicitate - adică 
un sat fără câini - în care se vor adăposti clerici 
vagabonzi, de care episcopiile din ţară vor să se 

debaraseze. 
Arhimandrit Roman Braga 


Cea Mea Înaltă ... 


Cont. de la pag. 19 
moldovencilor din Iacobeni li-e milă să taie puii de 
găină. Când au poftă de supă, dă drumul la cocoș în 
stradă așteptând să treacă vreun camion... După aceea, 
ştiţi reţeta: sare pui.., pui nu pui... şi toate celelalte 
ingrediente din manualul de bucătărie a Partidului 
Comunist. 

Înalt Prea Sfinţitul Arhiepiscop Bartolomeu al 
Clujului ne-a arătat complexul clădirilor de la Nicula, 
care a descurajat pe Greco- Catolici să mai ceară 
retrocedarea mănăstirii. Am vizitat centrele Misiunii 
Orthodoxe Americane care, în conjunctie cu asociaţia 
Cristiana şi OCMC, operează un orfelinat de copii 
gata de adoptat, Centrul Social Sf. Vasile pentru copiii 
străzii şi Policlinica Sf. Pantelimon, unde bolnavii 
sunt trataţi gratuit, având şi o secţie pentru 
dezintoxicarea alcoolicilor. 

Se zice că ospitalitatea Românilor te oboseste. Dar 
pe noi toate acestea ne-au încântat. În ultima zi, Înalt 
Prea Sfinţitul Arhiepiscop Bartolomeu ne-a oferit un 
prânz, iar Prea Sfinţitul Vasile şi părintele Teodor 
Sabău, găzduire și transport până la aeroport. Dumnezeu 
să-i binecuvinteze! Poate că românul nu are civilizaţia 
Europei, dar are un suflet si o cultură care compensează 
toate deficentele materiale şi politice. 

2 Arhimandrit Roman Braga 
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O carte pe lună 


IOAN CHIRILĂ, “FRAGMENTARIUM 


EXEGETIC FILONIAN”, EDITURA LIMES, 
CLUJ, 2002 


Este greu să ne inchipuim spre ce piscuri de lumina 
ar fi ajuns cultura lumii dacă nu ar fi ars faimoasa 
bibliotecă din Alexandria, pentru că Alexandria nu 
numai că era posesoarea de cărţi a lumii antice, ci era 
un centru viu care va pune pecete pe întreaga cugetare 
filosofică şi teologică a gânditorilor de la sfârşit şi 
început de milenii. Unul dintre ei, Filon din Alexan- 
dria ( 20 BC 50 AD), a ilustrat această “şcoală din 
Alexandria” printr'o vastă operă de lucrări de istorie, 
filosofie şi exegeză teologică din care ni s'a păstrat 
foarte putin, doar un “fragmentarium'. Cu toate 
aceastea, date despre viaţa şi opera lui găsim în scrierile 
contemporanilor lui, Filon influențând deopotrivă atât 
pe iudei cât şi pe creştini prin înălțimile cugetului sau 
speculativ. Cartea lui Ioan Chirilă “Fragmentarium 
exegetic filonian” întruneşte toate exigenţele unei teze 
de doctorat ce ar putea avea ca temă opera exegetică 
a vestitului teolog alexandrin. Tradusă într'o limbă de 
circulaţie europeană ea ar fi un preţios manual de 
iniţiere în tainele vetero-testamentare. O asemenea 
teză ar fi putut-o scrie doar un cercetător sârguincios 
care știe să alinieze ştiinţific citatele şi infranotele ca 
nişte plante într'un ierbar. Ioan Chirilă este, în plus şi 
un sensibil poet, iar cartea bogat documentată este o 
poemă de respiraţie mai largă având ca personaj pe 
Filon din Alexandria. 

Este exact ceea ce m'a frapat la această carte, căutarea 
unui alter ego sub zodia unui cuget unde cele două 
milenii ( cel vetero şi neotestamentar) se răsfrâng 
unul în altul în răcoroasa curgere a aceluiaşi sipot. 

Ioan Chirilă îl recreează pe Filon oferindu-il 
cititorului într'o plăcută companie într'o îndrăzneață 
excursie de arheologie a gândului antic. Filon din 
Alexandria a fost atât de mult îndrăgit de teologia 
iudaică, creștină și filosofia gnosticilor nu numai pentru 
vinul ideilor, ci şi pentru amforele metaforice prin 
care-l imbie pe cititor. Această prezentare alegorică 
este respectată și de Ioan Chirilă. Păstorii gândurilor 
noastre cu cei de la Qumran care, cum spune autorul, 
se întâlneau în zori si meditau, spălaţi cu rouă si 
îmbăiaţi în lumină: “roua le curatea trupul, iar meditaţia 
le curăţea mintea şi sufletul. Îşi pregăteau trupul pentru 
sălășluirea Cuvântului, iar ciobanul cânta mioritic jertfa 
liber asumată.” Legătura omului cu lumina este o 
realitate psihosomatică şi holistică pentru că : “Omul 
este legat de soare și trăieşte în nădejdea răsăritului 
cel de sus, în nădejdea Soarelui Dreptăţii”. Din întuneric 
răsare Soarele, din ape se ridică globul solar incan- 
descent ca dintr’o cristelnita ce zămisleşte singurul, 
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adevăratul nou sub soare. Qumraniţii căutau lumina 
care lumina întru întuneric. Poate şi noi căutăm şi 
ispitim întunericul propriu pentru a ajunge să 
strălucească peste noi lumina Păstorului celui Bun.” 
(p.6) Cu o astfel de introducere ne ridicăm, prin 
intermediul simbolului, de la aspectul literal la cel 
alegoric, neputând rezista “ispitei unei exegeze 
filoniene“ a celui ce a fost nu numai un isteţ doxolog 
al paradigmelor, ci şi un contemplator al dimensiunii 
spirituale ale tipurilor. Studierea scrierilor filoniene 
este de mare ajutor pentru înţelegerea iudaismului 
elenistic din secolul I B.C. şi secolul I A.D. şi pentru 
înţelegerea scrierilor pauline şi ioanine, precum şi în 
rezolvarea problemelor apărute în Biserica primară, 
cum ar fi de exemplu cea a circumciziunii şi 
obligativitatea ei pentru creştinii care nu proveneau 
dintre evrei. Filon îşi alege ca model pe Moise ca 
scriitor şi exeget sacru, autorul primelor cinci cărţi ale 
Bibliei. Lui îi dedică două tratate intitulate “De vita 
Mosis”. Pe lângă Legea pe care am primit-o prin 
Moise, tot prin el ni s'au transmis şi soluţii interpre- 
tative fundamentale. Filon porneşte prin contemplatie 
în căutarea sensurilor tainice din scrierile mozaice 
dedicându-le tratatul despre creaţie “De opificio mundi”. 
Analiza lui loan Chirilă a acestui discurs mosaic nu 
numai că e făcută cu competenţa unui specialist în 
domeniul vetero-testamentar, dar merge dincolo de 
literă intitulându-și docta prezentare atât de sugestiv 
ca “Dragostea şi înţelepciunea - căi de trecere peste 
limitele puterilor noastre în viziunea lui Filon”, capi- 
tol care ocupă aproape jumătate de carte. Probleme la 
fel de actuale pentru teologia si filosofia contemporană 
sunt tratate cu larghete sintetizând supletea cugetării 
filoniene : timpul și veşnicia, antropologia filoniană, 
omul şi universul, rai si cădere, luminătorii şi îngerii, 
pe scurt, concluziile exegezei filoniene redându-ne 
atât de fidel aceste lecţii pe care Moise le adresează 
contemporanilor şi posterităţii lui. 

Pe lângă teoria de Logos este interesantă comentarea 
făcută asupra primelor scripturi referitoare la creaţia 
universului. Ne referim la “cerul” văzut ca un sinonim 
al “veşniciei”, idee îndrăzneață deoarece ne-am învăţat 
să asemănăm cerul cu noţiunea de infinit, de spaţiu şi 
nu de veșnicie. În acest sens ne-am permite să adăugăm 
încă un sens înterpretării Rugăciunii Domnești derivat 
din cugetarea lui Filon. Când zicem: “Tatăl nostru 
care ești în ceruri...” facem precizarea că Dumnezeu 
este Tatăl nostru cel din veşnicie, spre deosebire de 
tatăl nostru din circumferința timpului. Dumnezeu nu 
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locuieşte in spatialitatea “cerului”, ci în propria lui 
veșnicie, înaintea şi în afara veacului. Partea a doua a 
cărţii lui loan Chirilă se vrea o parafrază la tratatul 


“De Cherubim” a lui Filon și precum leit-motivul “* 


mozartian, revine la tema creeării omului, lumii 
vazutelor şi nevăzutelor oprindu-se cu predilecție asupra 
primelor șase capitole din cartea Facerii: crearea omului, 
crearea, natura și slujirea îngerilor. Desigur că Dionisie 
Areopagitul a fost familiar cu tratatul “De Cherubim” 
din care aflăm despre numărul şi ierarhia îngerilor. 
Pagini demne de antologie sunt cele în care Ioan Chirilă 
interpretează virtuțile la Filon ca fiind miresele lui 
Dumnezeu şi subcapitolele dedicate mişcării 
universului, contemplatiei şi iubirii, despre valoarea 
numelui (vezi tratatele de psihologie contemporane) 
şi analiza persoanei ca fiinţă dialogică (vezi Martin 


Buber ) şi mersul persoanelor spre Persoană (vezi 
Dumitru Stăniloae). 

Partea a treia a “Fragmentariumului exegetic filonian” 
se referă la funcţia tipică a chipurilor patriarhale ale 
Vechiului Testament în concepţia lui Filon din Alex- 
andria din care subliniem subcapitolele despre dinamica 
existentelor tip, despre lege înainte de Lege. In aceste 
repere filoniene chipul patriarhilor fiind sugerat de 
tipologia “omului văzător de Dumnezeu”. 

Cartea lui loan Chirilă ar trebui inclusă în cursurile 
universitare de teologie. Tradusă în limba engleză ar 
putea oferi studenţilor de pretutindeni nu numai un 
punct de reper bibliografic, ci în primul rând un 
simposion de cugetare şi o lectură pe cât de interesantă, 
pe atât de plăcută şi captivantă. 

Pr. Dr. Dumitru Ichim 


EDUCAREA CREȘTINĂ A FAMILIEI 


Prea Cuvioasa Maică Paraschiva (Sfânta Vineri) 


Sfânta Paraschiva a trăit în secolul al XI-lea, 
născându-se în satul Epivat în apropiere de 
Constantinopol. Părinţii ei, buni creştini şi-au crescut 
cei doi copii, Paraschiva si Eftimie (care avea să 
ajungă episcop de Midia) în spiritul învăţăturii creştine, 
învăţându-i să-l iubească din inimă pe Dumnezeu și 
să le fie milă de săraci. După moartea părinţilor, Sfânta 
Parascheva a vândut partea ei de avere şi împărțind 
banii săracilor a plecat în pustie pentru a se ruga lui 
Dumnezeu. Aici a petrecut mult timp pătimind, când 
din cauza căldurilor prea mari, când din cauza frigului 
şi nu de puţine ori din cauza tentatiilor sau a nălucirilor 
trimise de diavol. Toate acestea le-a biruit cu ajutorul 
lui Dumnezeu prin rugăciunile ei continue. După un 
timp a venit la dânsa îngerul lui Dumnezeu $i i-a spus 
că e vremea să se întoarcă în patria sa pentru că acolo 
se cuvine să-şi dea sufletul. După ce s-a încredinţat că 
cel ce îi spusese aceasta era îngerul lui Dumnezeu şi 
nu o nălucire, Sfânta Paraschiva a ieşit din pustie şi s- 
a dus să se închine la biserica Sfânta Sofia şi la 
biserica Născătoarei de Dumnezeu din Vlaherna. După 
aceea a mers la Ierusalim să se închine la Locurile 
Sfinte, şi apoi a intrat într-o mânăstire de fecioare din 
pustiul Iordanului unde a stat până a împlinit vârsta de 
25 de ani apoi s-a întors în Epivat unde a murit după 
doi ani. 

Moaştele Sfintei Paraschiva au fost aflate într-un 
mod deosebit. Traditia spune că, trupul unui marinar 
înnecat fusese aruncat de valuri, pe țărm şi mirosind 
îngrozitor oamenii l-au luat să-l îngroape. Săpând ei 
au dat peste un trup neputrezit dar, deşi s-au mirat, nu 
i-au dat prea multă atenţie și l-au îngropat si pe marinar 

acolo. “dar noaptea, unul din ei, Gheorghe chemat, 
om iubitor de Domnul Hristos, adormind, a avut o 
vedenie. Se făcea că vede o împărăteasă stând pe un 
- jilţprealuminat, iar în jurul ei mulţime de oști. Văzând 
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lumina şi frumuseţea care erau peste puterile lui de 
privire, a căzut la pământ, iar unul din ostaşi, luându- 
1 de mână si ridicându-l, i-a zis: «Gheorghe, de ce-ati 
trecut cu vederea trupul cuvioasei Paraschiva, si-ati 
pus pe dânsul stârvul acela rău mirositor? Mergi și 
scoaţându-l degrabă să-l puneţi la loc ales, că Dumnezeu 
voieste să proslăvească pe pământ pe roaba Sa...» Şi 
i-a spus lui şi împărăteasa ce stătea pe jiltul cel 
prealuminos aşa: «Scoate degrabă moaştele mele şi 
pune-le la loc însemnat, că si eu fost-am ca voi, iar 
locul meu Epivat este...” (Vieţile Sfinţilor, prelucrate 
de Al. Lascarov-Moldovanu). O femeie credincioasă, 
Efimia, a visat la fel. Moaştele Sfintei Paraschiva au 
fost luate şi puse în biserica Sfinţii Apostoli Petru şi 
Pavel din Epivat unde au făcut multe minuni. Ulterior 
au fost mutate la Târnovo, apoi la Belgrad, apoi la 
Constantinopol. Domnitorul Vasile Lupu, plătind 
greutatea moaştelor în aur, a reuşit să obţină permisia 
ca aceste Sfinte Moaşte, însoţite, pe drum, de trei 
mitropoliți să fie aduse în Iasi, la Mânăstirea Trei 
Ierarhi pe data de 14 Octombrie 1641. 

Sfânta Paraschiva este ocrotitoarea României și este 
sărbătorită în fiecare an pe 14 Octombrie, ziua când 
moaștele ei au fost așezate în Mânăstirea Trei lerarhi 
unde se află până în ziua de azi $i cei ce doresc se pot 
duce şi se pot închina lângă ele. 

Sfaturi pentru părinţi: 

Cât de credincioşi trebuie să fi fost părinţii Prea 
Cuvioasei Pareschiva dacă copiii lor au avut atâta 
dragoste pentru Dumnezeu şi pentru săraci! Noi trăim 
în alte timpuri, dar nimeni nu ne opreşte să credem 
puternic în Dumnezeu şi să-i iubim pe săraci. Ştiu, 
uneori si părinţii au îndoieli, dar în momentele de 
cumpănă trebuie să ne rugăm: “Doamne, ajută-mă să 
cred!” sau: “Doamne, ajută-mă să cred mai intens!” 

Cont. la pag. 24 
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Cu cât credem noi mai mult cu atât si copiii nostri vor 
crede mai intens. Când sunt mici reacţia lor se vede 
imediat, e mai uşor să te rogi cu ei, e mai ușor să-i 
duci la biserică. Când sunt mari încearcă să pozeze în 
oameni aspri, dar în realitate sunt foarte sensibili. 
Stim cu toţii, este o luptă dificilă a părinţilor care 
încearcă să-i tind pe copii aproape de biserică şi de 
Dumnezeu, cu societatea din jur care încearcă să-i 
atragă în lumea necredintei si a confuziei. Părinţii din 
ziua de azi au o sarcină foarte grea, dar cu dragoste 
pentru copil si credinţă în Dumnezeu vor învinge şi 
copiii vor fi salvaţi, şi mai mult chiar, vor învăţa de la 
noi cum să-și crească copiii când vor deveni, la rândul 
lor, părinţi. Deci, să fim foarte atenţi: educând în 
învăţătura creştină un copil, acum, nu educăm doar un 
copil, ci educăm indirect si copiii lui şi copiii copiiilor 
lui şi aşa mai departe. Şi o greşeală făcută acum, dacă 
nu este corectată la timp poate afecta generaţii întregi. 
Seara, înainte de culcare să spunem: “Doamne, 
luminează-mă cum să-mi cresc copiii mai bine!” şi de 
asemenea să spunem: “Doamne, salvează familia 
noastră!” 

Puteţi să le vorbiti copiiilor dumneavoastră despre 
dragostea Sfintei Paraschiva pentru feciorie. Aici, unde 
există atâtea tentaţii, unde filmele, pe ecran mare sau 
la televizor trasmit atâtea mesaje negative copiilor, 
unde ceea ce este anormal este prezentat ca ceva per- 
fect normal, sărmanii copii, de la o vârstă din ce în ce 
mai mică sunt supuşi ispitelor şi lupta e cu atât mai 
dificilă cu cât cei din jur încearcă să-i convingă că, de 
fapt, nu e nici o luptă, că e bine şi normal să facă 
lucruri care, de fapt, sunt dăunătoare pentru ei. Ce 
putem face? Să fim buni prieteni cu copiii nostri pentru 
că dacă ne spun ce gândesc sau ce încearcă alţii să-i 
facă să gândească, prieteneste, să-i învăţăm ce-i corect. 
De asemenea e bine să nu aducem filme cu scene 
indecente în casă, televizorul să-l folosim cât mai 
puţin şi să anulăm canalele cu filme indecente. Atenţie 
la internet, la ce canale se uită copiii nostri și cât timp 
se uită. Unele imagini pot să rămână în memoria 
vizuală a copilului şi de ce să-l expunem tentatiei 
când putem să-l ferim de ea? De asemenea, atitudinea 
părinţilor exprimată prin vorbe şi mai ales prin fapte 
contează foarte mult. Să- i ajutăm pe copiii noştri care 
deja duc o luptă grea cu hormonii la un nivel mult mai 
ridicat decât al generaţiilor dinainte, datorită hormonilor 
puşi în animalele a căror carne o mâncăm şi de asemenea 
în lupta cu concepţiile, lunecând spre imoralitate ale 
lumii în care trăim. Trebuie să avem curajul să le 
spunem adolescenților că masturbarea, care la orele 
de educaţie sexuală din școli este prezentată ca ceva 
normal este de fapt ceva anormal. De asemenea trebuie 
să le spunem clar că Dumnezeu când l-a făcut pe om 
a făcut un bărbat și o femeie şi căsătoriile se pot face 
numai între un bărbat și o femeie. Aşa este normal, 
aşa trebuie să fie şi dacă cineva îi îndeamnă să facă 
altfel, să rupă orice legătură cu acea persoană şi să vă 
spună dumneavoastră sau unei alte persoane mature 
din familia dumneavoastră. Nu vreau să fiu interpretată 
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greşit, nu promovez ura, dar copiii trebuiesc învăţaţi 
să facă deosebirea între normal şi anormal şi trebuiesc 
ajutaţi să nu fie ispitiţi spre practici anormale. Să ne 
rugăm Sfintei Parascheva pentru ţara noastră şi pentru 
familia noastră, să avem în casă o icoană a Sfintei 
Paraschiva, să sărbătorim ziua de Sfânta Paraschiva, 
iar dacă Dumnezeu ne duce paşii prin părţile Moldovei 
să facem tot posibilul să mergem să ne închinăm la 
moaștele Sfintei Paraschiva unde s- au făcut si încă se 
mai fac minuni. 


Maica Preoteasă 


Cuvânt de Suflet 


Cont. de la pag. 17 
le pe cel ale Părintelui ceresc şi respingându-le pe 
cele vrajmase. Si, pe de altă parte, dacă ispita este 
prea puternică, mă rog Celui-de-Sus ca să nu fiu “prins 
de lupul cel înţelegător” (Sf. Ioan Gură de Aur) așa 
cum avem minunatul Psalm 142 (din Scriptură sau 
Ceaslov), pe care ar fi bine să-l cunoaștem pe de rost! 
Cităm: “Deagrab auzi-mă, Doamne, că a slăbit duhul 
meu. Scapă-mă de vrajmaşii mei, că la Tine alerg, 
Doamne! Fă bunătate de stârpeşte pe vrăjmaşii mei $i 
pierde pe toţi cei ce necăjesc sufletul meu, că eu sunt 
robul Tău.” 

lar Biserica adaugă numeroase rugăciuni spre 
ocrotirea bunilor şi harnicilor credincioşi (harnici şi 
în participarea la rânduielile duminicale parohiale!), 
cum este şi cea de la pregătirea finală a Cinstitelor 
Daruri de prescură şi vin, când, în numele tuturor, noi 
rostim dumnezeieşti cuvinte: ““Acoperă-ne cu 
acoperământul aripilor Tale (puterile ingeresti!), 
depărtează de la noi pre tot vrajmasul si pizmaşul. 
Împacă viata noastră, Doamne; miluieste-ne pre noi şi 
lumea Ta şi mântuieşte sufletele noastre, ca un bun şi 
de oameni iubitor.” Amin. <q 

+ IRINEU, Episcop Vicar 
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